Maidu Summit Consortium Land M anagement Plan Proposal and Working
Document for the Pacific Forest and Water shed L ands Stewar dship Council

June 2007

Maidu Summit Consortium
PO BOX 426
Greenville, CA 95934
mcdg@frontier net.net
Contact: Lorena Gorbet

Written and Compiled by
Farrell Cunningham
(Unless otherwise indicated)



Table of Contents

Introduction
The Maidu

Tmoow>

Map of Homeland

Ethnographic Background

Geography and Environment

Maidu Social Setting in Historic Eras

Overview of Maidu Cultural Perpetuation and Oppoities
Overview of Maidu Traditional Ecology

The Lands

A.
B.

Overall Vision
History of Parcels Slated for Divestiture
1.Great Western Power Company
2.0roville Light and Power/Oroville Electric Conmion
3.Red River Lumber Company
4.Pacific, Gas & Electric
5. Allotment Records

a. Lake Almanor Planning Unit

b. Chester/Gould’s Swamp

c. Butt Valley Planning Unit

d. Humbug Planning Unit

Maidu Rationale for Ownership
1. Social
a. Chance to Change History Patterns
b. Community of Place
c. Land-based Culture
d. Demonstration of Maidu Traditional Ecology
2. Biological
a. Enhance Ecosystems Diversity
b. Wildlife Habitat
c. Native Plant Species Restoration
d. Fire Fuels Reduction

D. Stewardship Council and Maidu Summit Proposeadldanagement
Directions and Actions

. Introduction

. Humbug Unit

. Map of the Humbug Unit

. Butt Valley Reservoir Unit

. Map of Butt Valley Reservoir Unit
. Lake Almanor Unit

OO WNPE



V1.

VII.

VIII.

a. East Shore “Jenkins Allot’'s Areas”
b. East Shore “Shady Grove Indian Cemetery
c. East Shore “Henry Parcel”
d. North “Benner Creek Indian Cemetery”
e. Chester Area “Gould Place”
7. Map of Lake Almanor Unit
8. Methods of Holding the Land
9. Monitoring

E. Special Considerations in Management
1. Overall Direction: Minimize Negative Impacts/Mtin Adaptive
Management Strategy

. Perception of Lands

. Recreation

. Community Involvement

. Cultural Resources

. Threatened and Endangered Species

. Fire and Fuels

. Noxious Weeds

F. Recognition of Other Uses/Needs/Partnership

O~NO O~ WN

The Maidu Summit Consortium and the Native Americands Conservancy
A. Maidu Summit Vision and Mission Statement
B. Maidu Summit Consortium Organizations

C. Native American Land Conservancy
General Considerations

A. Benefits

B. Challenges

C. Funding and Resources

D. Next Steps

Tentative Three Year Timeline
A. Year One
1. Priority Actions
B. Year Two
1. Priority Actions
C. Year Three
1. Priority Actions
Appendices
A. “An Ancient Trail of the Maidu” USFS Auto Tour Botek
B. Susanville Maidu Creation Narrative of Worldmakel®irney (excerpt)
Complete transcript of Beverly Ogle interview
Draft MOU between the Maidu Summit and NALC
Proposal for Maidu Culture Interpretive Center
. Major laws affecting the Maidu
cknowledgements

>TmMOO



I ntroduction

This Land Management Plan proposal and working oheeu for areas of Pacific Gas
and Electric Company lands now under the jurisdictf the Pacific Forest and
Watershed Lands Stewardship Council has been mear behalf of and in
collaboration with the Maidu Summit Consortium. eMdaidu Summit Consortium is
made up of various area Maidu tribes, non-profiamizations, and other groups. The
information and ideas contained in the followingesthave been assembled during
group Summit meetings and through meetings witlviddal members of the local
community, as well as with various other groups arghnizations.

The formatting and categories have been chosdreihdpe that they will allow for
maximum information conveyance. None-the-lesseading this document, please note
that the Summit views this document as a plan-ogpess. This is intended to be a
starting point and specific acreage numbers argetahdicated.

In the spirit of empowerment and mutual respechase striven to demonstrate a
genuine sense of cultural strength and willingieggow. We have attempted to make
this a document that demonstrates an integratiaoladral styles. Narrative formats
have been used in order to maintain the Maidu sifyleformation conveyance, while in
other places the style is a standard report format.

The lands discussed in this document are all ldcatthin Plumas County, California
and, as such, are all part of the Maidu homelaritese lands, once owned by the Maidu,
eventually came under the ownership of the UnitiadeS of America and, through
various processes, eventually, the Pacific Gas=ectric Company. However,
throughout time and regardless of deed ownerslaeipettands have continued to be
important to the Maidu and now that these landsuader the jurisdiction of the Pacific
Forest and Watershed Lands Stewardship Councisabjct to a change in ownership,
the Maidu Summit Consortium knows that it is timeéturn these lands to Maidu
ownership. Maidu ownership of these lands wilballMaidu to become an integral part
of Maidu cultural perpetuation as well as a platere an empowered Maidu community
can add to overall land management practice antadetogy while also accessing
essential natural resources.

View thelandsas avast and integrated educational opportunity and a sort of
experiment in social justice - a park dedicated to education and healing.

Environmental education, ecosystem sustainabgdgjal wellness, and justice
built around: The celebration of the most ancientucal heritage of the region
as evidenced by:

*Being the first example of the return of landstdlective Maidu ownership and
management since conquest,



*Being the only large scale area of land upon twiMi@idu traditional ecology can
genuinely, be implemented,

*Being the only lands wherein all people can lesraut the Maidu way of life as
expressed by the Maidu,

*Being the only lands wherein all people can lesyaut the unique benefits of
Maidu traditional ecology as a land management, tool

*Being the only lands in the region that can héytrestored to a pre-conquest
condition by embracing the human role in shapirag dondition.
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(General Map of the Mountain Maidu Homeland)

|
i i | |
+ 13l Moma
Shakini |
Mudkss _
T Humhnie
! f
3i: 8 ey e — g
_
_. i —...ll
s - i
Sergan) _ HnRate :
| l.asser e
T L1 13
| firdy 1rs Ui |
b x Parshag
i |
\ L A | _
b |
] e g bl _
) TENEME % X |
\ ) Fiurras L El a
i - L
. ._ I
Eriy i ! R
Giann i Siarms - ;
y = R, i
Miendacing m, 3 - X
Yubg " Heeds _ :
=. Golsa | _ Pluest S .nﬁ.q L 1
Legend il * Btar, | e
[ i LU oo | L
| | 1akas El Disrada e
C it e SR | T i rarg|
I steaurdshis Councl_Langs Yal sty /
..... o f vy Sanama X ; o
| | Gourites Mesma BRETAMBNGD o e I |
o b o Amadon o L Marg
CCalguends s Teslufire
1T

0510 20 30 40 G0 B0 7O &0 90 100

R e iles

Mapping by Belk Pase Middlean and FareE Canningham

Kigidu Mapning Consarinm
Apil 207




Section |: TheMaidu
Ethnographic Background
Geography and Environment

The Mountain Maidu homeland is located in the neamttern part of northern California.
The area extends roughly from Mount Lassen in tréhwest, to the Elysian Valley in
the northeast, and from the middle area of thelNBork Feather River canyon vicinity
in the southwest, to the Sierra Valley in the seat.

The homeland is characterized by many mountaireysa streams and lakes. Average
elevation is approximately 4,000 feet above sealleVarious types of vegetation occur
in the area. Oaks of various types are commonib4|600 feet. At all elevations
various pine, fir, and cedar tree species are ptedéear riparian areas alder,
cottonwood, and aspen are common depending upeatiele. Brush species are
numerous. Some common brush species are ceanothnzanita, and chokecherry.
Animal and bird species abound: Deer, bear, mautitan and grey squirrel are
common mammals. Robin, Stellar’s jay, and Canada@rse are common birds.

The People

This section has been written in the style of comeowledge, easily corroborated,
unless source cited.

Anthropologists theorize upon the origins of theidlliaand thereby seek to understand
the human story of these lands. To date, no theagnclusive. In the absence of a
conclusive theory, and with the resulting implioatthat much remains to be learned by
scientists, we shall devote these writings to addaerspective. For, though it may
seem strange to some, it is at least completep&hspective begins with the very
creation of this land and moves us right up toptesent day through a complex and
seemingly inexhaustible tradition of narrative dggmon. This ethnographic background
seeks to highlight some aspects of those narratisesmeans of explaining the Maidu
perspective on this land and how we came to beditiere.

The Maidu divide time into two major epochs; beteghd beteyto huki. These words
might be translated as ‘story’ and ‘thought storBuring the time of beteyto many
things were happening in this world that would séantastic to some. This was, quite
simply, the time of creation. During this time elements were capable of speaking a
common language, shape shifting was a regularlgl tess in adapting to environment,
and creatures no longer living roamed about andlmad dwelling places.

The human people came forth from the earth ardtimg world only toward the end of
beteyto. Indeed, it would seem that it was thg waroduction of human people into this



world that brought about the change in epoch pagtai/orldmaker and Coyote, creator
beings of this world through their thoughts andgsriook special interest in the humans.
Worldmaker would seem to have taken the role oflge@aacher and advocate whereas
Coyote took the role of teacher by fire and moclaryweakness. It might be said that
Worldmaker was the teacher who imparted knowledgeugh means of explanation
while Coyote could only teach through joint expecde — never having experienced an
original thought.

In his role as an advocate, Worldmaker is saicaieehundertaken (during the very
earliest times of beteyto huki) a journey throuigé and in order to ensure its fitness for
safe human occupation, (Appendix A). Along his vayeliminated various human-
hunting beings and created landmarks that haveredda the present time. His route
took him through the Greenville (Kotassi) area, viteough the Wolf Creek (Heleanam
Sewi) canyon area, across Big Meadow/Lake AlmaNak&m Koyo), over to the Big
Springs area and out of the valley via the HamiBoanch (Nakan Sewi) toward Clear
Creek and Mountain Meadows (Siapkum Koyo).

A rock person said to have been a frog (along #s¢ €hore of Lake Almanor) and
footprints in a rock (now underwater) were soméheflandmarks Worldmaker left in
Big Meadow. These landmarks are on lands to laéned by PG&E. In the case of the
footprints, they are inaccessible at all times pkéer when scuba diving whereas the
frog rock is located within the high-water linetbe lake (Appendix B).

On other journeys, Worldmaker also created the &id to have been located
somewhere in the general area of Big Springs (nedemwater) as an area where humans
would have excellent fishing. During trips througbmbug Valley he created the
Humbug Valley Big Springs and the Soda Springslases for refreshing healing and
spiritual growth.

During the time of beteyto huki the people of tlisd lived among the trees along the
valley edges in somewhat sprawling complexes dfteled low-impact, wood-heated,
and passive solar designed conical shaped housisengrely of local renewable and
biodegradable resources. Many of these clusterslages (each cluster generally
composed of five or more houses) might come urfdetetadership of one roundhouse
and thus constitute a governed and governing drie roundhouse, named for its shape,
was generally considered the house of the govertahieader. It was also a place of
learning, orations, dances, feasts, gambling, pindwsal endeavors.

The people relied, almost entirely, upon their Erape to provide them with the
resources they needed. Acorns were a major camgatith various grass seeds, bulbs,
and numerous greens. The landscape was caredatiied through multiple generations
to ensure sustainable harvests and somewhat @blicirop locations. Meat came from
most any source available, but absolutely not fiags, lizards, snakes, buzzards, and
owls, as these creatures were taboo for varios®nsa Some obsidian was brought into
Maidu country for the manufacture of tools suclpagectile points and knives, but local
chert and basalt were also commonly used.



Nobody seems to know for sure when the first ‘whit@n’ came into Maidu country.
However, oral tradition among the Maidu would seermdicate that uneasiness,
disease, and trade goods preceded them. Two dsauiuthe first ‘white man’ follow. It
is safe to say that these incidents likely occus@uietime in the very early 1850’s. The
first account is from Big Meadow by a Maidu and estor of the Jenkins family as
recounted by a descendant and recorded onto tape.

To paraphrase the narrativegting the wagons coming in from the directionigf B
Springs a man sitting in his canoe awaited themal. When they reached him they
used a sort of sign language to convey that theyt@ehto cross the wide stream. He
agreed to help them by taking the women and childoss in his canoe while the men
brought the wagons across.

After crossing, the white people conveyed that baglyno place and needed somewhere
to live. He agreed to lead them somewhere. Hk ttoem to Round Valley near the
present day town of Greenville. He told them thay could stay there. The ‘white’
people stayed there some time and then movedndian Valley where they frightened
the Maidu out of the area.”

The next narrative describes the ‘first white pebdpito the Humbug Valley. The story
is recounted by Beverly Ogle as told by her Maidangmother.

“You wanted to know about what my family had mewibabout the wolem come to
Humbug Valley. Well, Grandmother told me when | wasal young child, that when

she remembered some of the wagons coming acrosalteg into Humbug Valley, they
were of course gold miners and people seeking eepialand, and live. And anyway,
Grandma said there were many young Maidu childhert tvould be playing in the tall
grass, and she said when they’d see the dust caiméygknew it was a wagon, and some
of the white people coming up into the valley drese little children would run to the
edge of the forest and they would hide, and grandsea to say little did those white
people know of all these black eyes that were viragdhem as they crossed through the
valley floor.

And as time went on and some of the white peopie @zening into the valley to live, |
guess the Indian people kind of retreated to theklend of the valley, trying to get away
from the white people who were invading the vathey felt. But some of the Indian
people did not wish to leave there, so they kinehade friends with the white people,
and as a result ended up working for them andriteéd out to be a real good
relationship in the end. But they were worried afichid of what was going to happen,;
they did not like the white people moving intortkalley and working those streams for
gold and that type of thing.

And so Grandma said that she remembered when dhe bbtels was constructed there.
And the Indian people talked amongst themselveghbyg should set a fire to it to stop



that from happening. But they didn’t it, they liviedget along with the white people and
it worked out pretty well as a result.

My grandfather back before the 1860s | guess, tsetake ski grease and stuff like that

for the white people, and they would make woodelllea for their shovels and that type
of thing. My grandfather was a good shake makeheswould make shakes for many of

the houses that were constructed in Humbug Vallegy taught many of the miners how
to fish, and how they did these things and toldntlhere many of the good fishing holes
were and the best places to go and that type ngthi

There is much that | can’t remember but that is twhramember [of] what grandma said
when she witnessed the white people come intaattes/ \wf Humbug,” (Appendix C: Full
Transcript).

Times changed very quickly for the Maidu. In tleely 1850’s, thousands of settlers and
gold seekers used the trail through Big Meadowcteess the gold fields. Many stopped
and stayed. Camps and towns sprang up in evengicof Maidu territory. Grasses vital
to Maidu subsistence were cut for hay. Trees watdor fuel and construction. Oak
groves tended for centuries were wiped out. Mydinerational relationships between
people and the land were severed. Bulb fields wkneed up and streams diverted and
polluted killing the fish. Springs were laid clabmby the new people and even the deer,
unfamiliar with rifles, were decimated, as they &aecessary to the hordes of gold
seekers who brought no beef. In short, duringttme, the Maidu were starving.

Prior to the coming of the whites, the Maidu weeefof many diseases such as the
common cold, tuberculosis, measles, cholera, aradlpox. Some of these diseases
regularly ravaged white populations. Among the dlawho had absolutely no
antibodies and thus no immunity to these illnessesaffect was devastating. Entire
villages were wiped-out and lineages ended. TE®s8vere terrible times in this land.

As time passed the remaining Maidu began to adapest they could. Initially the
Maidu attempted to withdraw entirely from the wkiteHowever, this tactic proved
futile. In order to acquire food and resources,Maidu began to work for the whites on
ranches, in mining, and in whatever other meniabtahey might be granted. Until late
in the twentieth century, nearly every town hadratan district, or area where ‘Indians’
lived. In Chester one such place was near Goulah$w

Not all Maidu chose to live in villages near towria.canyons and obscure meadows or
out of the way places within the major valleys, ha&du continued to live

autonomously. Even in Indian towns the Maidu reredifairly autonomous so long as
they were “well behaved.”

Maidu social setting in historic eras
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«1851 — 1900. A period characterized by margragion of the Maidu motivated
by the desire to eliminate the Maidu as a people.

*1901 — 1950. Characterized by continued margiatbn but marked by
government attempts to bureaucratically “kill tinelian but save the man.”

*1951 — 2007. Characterized by near total culdisxuption and a resulting
unstable integration due to the affects of thei@agras. Further characterized by a
governmental need to bureaucratically categorindidns” for easy management into
groups such as federally recognized, federally mmognized, petitioning, rancheria, and
reservation.

*1900 — 2007. Generally characterized by allotmesdtablishment of rancherias,
Indian Reorganization Act, relocation, terminati@ivil Rights movement and local
groups forming, Tillie Hardwick, recognition/unregazing all leading to the current
situation. (Appendix D).

Overview of Maidu cultural perpetuation and oppaities these lands present

The Maidu are currently working to preserve anggpgrate their unique life system.
Maidu language classes are happening in SusaantleéGreenville. Community groups
are learning what they can about the local plantsanimals. Dances are being
continued where possible, and basketry technigueebaing taught.

Still, without a common land base and facility, mar these efforts are sporadic and
remain threatened. Often, language classes docoat because the people have no

place to meet. Community groups seeking to leboutresources are challenged by

their ability to find those resources on accesddntels and in a healthy condition. The
continuation of dances is threatened because thyi@edo not own the land upon which
these dances have been performed for generatioth$aad use changes. Basketry, one

of the central arts of the Maidu, is threatenedabee the people do not have access to the
guantity and quality of materials that they ne&thidu people have managed willow

areas for generations only to find that an inddférland owner has decided to eliminate
willow stands in order to create more habitat fomestic grazing animals.

The lands discussed in this document represens lapdn which various resources and
uses have been identified as desirable. All cd¢Hands are used in one way or another
by the Maidu of today. Some of these lands inclgas where resources such as
medicinal plants and basketry materials are gathe@hers include ceremonial and
religious sites such as geographic formations @&ngeteries. Maidu uses of these areas
have gone largely uncommented upon because theuNMawmk enacted use within a
pattern of necessary obscurity. Maidu ownershifhe$e lands represents an opportunity
for the Maidu to interact with their landscape peaness and without fear of reprisal.
Within modern times this opportunity has been radeed.

Overview of Maidu Traditional Ecology
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Maidu Traditional Ecology is derived from a direcinnection to these lands. It is based
upon a philosophy wherein thought is powerful afetmthought is translated into action
the result must be sustainable.

It is not enough to know the physical details ofitiletraditional ecology such as the
plants and the manner of interaction in terms gfohg, pruning, burning, and such. Itis
necessary to know the idea in thought as well -tltbaght and the meaning of the
thought. It is necessary to know the pattern hadke beginnings. Living with the land
and understanding forest understory vegetation sdviaidu perspective lies in the
evolution of an intellectual process, a particyglhailosophic manner of viewing and
interacting with the surrounding landscape.

One idea which affects Maidu traditional ecologim@thod and thought can be
found in the Maidu creation sequence as it wasitol@enesee Valley near the turn-of-
the twentieth century. A creation narrative mustbnsidered as a fundamental indicator
of cultural perspective, at its core, through esynature as a tool for explaining world
and pattern origins. In this particular versiortted Maidu creation sequence the world
begins as a sort of transparent and unformed plagehindered and ripe with potential.
Worldmaker (kodoyakum), finding himself floatingali in this place has a thought and
expresses it, “I wonder what is happening?” (Hessadite?) he asks himself and
through that act of thought and expression thedvaslwe know it began to form.

The idea that the world began with thought andegbent expression becomes
tremendously important when it is translated intaidi daily life. From this
perspective, the power of thought is limitless.ug it becomes a necessary part of life for
people to analyze their thought patterns, avoithdughts, and strive to think well of
others and the surrounding world if the desiredldvpattern is one of understandable
wellness. Thinking in this way, it is believedetivorld will reflect good and a person
with good thoughts will be considered strong (egti) and capable of counteracting or
negating any bad thoughts sent their way.

The limitless power of thought translates intadiseape interaction through the
Maidu understanding that all aspects of the laruisteave power, can empower, and
benefit from our own power — we can think of themd are therefore tied to them. Add
to this idea the real fact that Maidu philosophg baen derived from sequences of
creation and existence in this landscape and wéegim to envision what Maidu
traditional ecology might look like as an on-thegnd expression of this philosophy.
Through years of intimate interaction with and degence upon the resources of this
land, the Maidu have come to think of resource$ siscrocks, waters, plants, and
animals as types of peoples who must be treatddrespect and great consideration or
else are capable of withholding vital energies, eneh of leaving an area bereft of their
presence and ecosystem role.

The power of thought further shapes Maidu landsaatgeaction through self-analysis
while harvesting or otherwise managing plant resesir In the Maidu world what you
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put into the plants is what you will get out andréfore one must ask oneself, ‘am |
having good thoughts?’

It is believed that good thoughts will be absorbgdhe plant being interacted with
causing the plant to grow better and the resuftirogluct to be more nourishing,
providing stronger medicine, and even to holdirggehergy of the good thoughts within
the house, basket, necklace, or other productlilgdrenefiting the user throughout its
existence. It is further believed that good thdadtave the potential to fill a landscape
such that good energy might emanate from it evét thhe hearts and minds of the
people and informing whole new realms of even @reidtoughts.

The bottom line in the idea that thought has talegiower and can directly affect the
surrounding landscape is that, in a Maidu worldygde sought and seek to fill the world
with good thoughts by being good to (yahat yamaitoylthe various landscape
components through harvesting and other managemethibds that included enacted
sustainability and optimum health as representatadrgood thoughts. Thus, in living
with the land, at least from a Maidu perspectivee must ask oneself (in addition to ‘am
| having good thoughts’ as mentioned above) questitesigned to place oneself in a
positive relationship to the land when matched wikire and ability to learn. Some of
these questions might be, ‘how am | thinking alibig land?’, ‘how do | see this brush,
these plants, and these grasses?’ ‘Do | know therstory well enough to think about it
in any way resembling a manner that includes etesyseeds and my role as a positive
contributor to this landscape?”’

From a practical point of view, a Maidu-managedgrape will include various
components. Streamside areas will include, in, pifferentiated willow stands
relatively free of disease and dead wood whilegmgsg open spaces that provide
hunting and foraging habitat for riparian bird aardmal species. Open spaces will also
provide habitat for sun-loving riparian plant speeci

Beneath the pines and oaks around the valley esdgksn the mountainsides will be
patches of healthy vegetation such as pennyroyia,oelery, yampa, brodiaea, mules
ear, and an abundant mix of native grasses. Heaith abundant understory vegetation
will allow for the maintenance of a larger herbieddeer) population within a smaller
land area and will also provide fuel for periodivlintensity underburning and resultant
rapid nutrient recycling. Maidu understanding atiization of understory vegetation
was extensive and diverse. Therefore, taking chtiee plant and animal populations
found therein resulted in optimum living conditidios the human people of the land.

All'in all, a Maidu system of living with the larehd understanding of understory
vegetation, out of necessity, allowed for maxim@abf ecosystem diversity, health, and
population sustainability, while also enabling dmsystem/human relationship to be
interactive, reciprocal, and sacred.
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Section Il1: ThelLands
Overall Vision

The Maidu Summit envisions these lands as a sarastfand unique park dedicated to
the purposes of education, healing, and ecosystanagement based upon the Maidu
cultural and philosophic perspectives as expreggedgh traditional ecology. These
goals are achieved through the use of these ladmees for the demonstration of
Maidu traditional ecology and for the perpetuatodthe unique culture from which that
traditional ecology was derived. We also envidlwese lands as an opportunity for
education about social justice through their usgéetmonstrate a process toward building
greater social harmony and the on-the-ground agjidic of the idea of ‘celebrating
cultural diversity’ through real empowerment of anarity cultural population. Healing
can begin through the process of righting past gsorirhe healing will be on the part of
the Maidu who can begin to rebuild their culturaét and on the part of society in
general through restoration of faith in nationaats and the basic enactment of justice.

Thefollowing section to page 24 iswritten by Beth Rose Middleton.
History of Parcels Slated for Divestiture

All parcels included in project boundaries are nowG & E ownership. There is
extremely limited data at the (Plumas) County leeglarding the transfer history of these
parcels. Similar to government lands, many of t8e§f= parcels have parcel numbers
that end with the letters of the owner (PG&E). emtrast, all privately owned parcels are
described solely in digits that correspond to régyoups with information on ownership
history. Searching for records on PG & E land$iat@ounty Recorder’s office yields
information stating that PG & E is the original cavn

According to County Recorder’s office staff, theesjal parcel numbers on PG & E lands
denote the special tax status PG & E has with ten€y. Since PG & E is a large
landowner, the company pays a flat, reduced taxthatt covers all of their lands. Since
the County keeps records on parcels primarilydargurposes, it is not necessary to have
detailed information for each PG & E parcel becaases are not assessed by individual
parcel, but collectively, on all PG & E lands.

More information on parcel history is availablelre form of power and lumber
company records at the Plumas County Museum, aralldsser extent, the Chester
Museum. The Plumas County Museum maintains higtbpleotos, reports, pamphlets
and theses on the operations of the large lumlehgdro companies—primarily Great
Western Power, Oroville Light and Power, and ReeeRLumber—that purchased and
developed lands in Humbug Valley, Butt Valley, &id Meadows. The following

section outlines the histories of the land acqoisitictivities of these companies, and the
second section provides information on the Indidstraents included in the parcels
slated for divestiture.
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Great Western Power Company

According to historical records at the Chester MmseJulius Howells first visited Big
Meadows as a geology student on a field trip inliB@0s. At the time, Big Meadows was
25,000 acres of meadow and timber, irrigated byeroos springs and creeks and
crossed by the north fork of the Feather RivervirgaBig Meadows, the river dropped
4,350 feet in 74 miles down a steep canyon intov{deo Howells spoke to Los Angeles
newspaperman Edwin T. Earl and San Francisco lesyiavestor Guy C. Earl in 1901
about a possible hydroelectric facility in Big M@ags. The three men began working
with San Francisco bay area real estate operatbuABreed to buy dairy ranches and
other properties in the valley.

On March 4, 1902, the principals of Western Powam@any (officially incorporated
March 24, 1902) described plans to place reserwoiBsg Meadows, Butt Valley, and
Humbug Valley to feed a powerhouse at the junatibiosquito Creek and the North
Fork Feather River. The power would be transmitieccable lines to Sacramento, the
San Francisco bay area, and Southern CalifornigdeMar irrigation would be sent to the
Central Valley. In April and May 1902, Great West&ower Company began property
condemnation proceedings in Big Meadows of bothtevlaind Indian-owned lands. In
1902, Great Western Power filed a condemnationtggét title to Indian lands in Big
Meadows, and the Plumas Superior Court judge rnual¢ésde Company’s favor on October
2,1902. This was a condemnation of federal landsstate court.

The deeds to these lands were not cleared until, I8tause the Office of Indian Affairs
had not yet transferred title to the Indian allottni@ands at the time of the condemnation
proceedings and Great Western Power’s purchasegroperties. As such, the
government would not give Great Western Power patenthe property until the land
titles were confirmed first by an Act of CongrebsR. 15725) on May 5, 1908
(according to Greenville Indian Agency Supt. Edgdter in a letter to the
Commissioner of Indian Affairs dated 5/2/1922) datdr by special legislation.

By fall of 1903, Great Western Power Company alydaat workers clearing sites and
digging tunnels in Butt Valley and Big Meadows.11907, Great Western completed
purchases of power site lands owned by Eureka PGampany, Western Power
Company, and Golden State Power Company in thehNkatk Feather River canyon,
with plans to develop 40,000 horsepower of eleityrio send to San Francisco.

When plans for a large dam at the southwesterro€Bdy Meadows to flood the whole
valley were finalized, Great Western Power Compaomtinued aggressive land
acquisition activities between 1907 and 1912, idicig filing on mining and water rights
and suing landowners who refused to relocate. Atingrto Micheal Landon’s 1988
thesis,Resource Development in the Feather River Basi@ctober 1912 (finalized

June 1913) Great Western Power Company did a langeexchange with the Red River
Lumber Company. Red River cleared and sold Greatt&¥ie Power all of its lands

below the 4,500-foot contour line, and, in exchargeat Western sold Red River all of
its holdings above the 4,500-foot contour line. Rager Lumber Company got the better
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price and all of the timber, because of Great Wast@eed to have the lands below the
4,500-foot contour line cleared and available imiaiedly.

Thousands of workers began dam construction inlAPd2. However, the entire valley
was not flooded immediately: a grazing lease betw@eat Western Power and Guy R.
Kennedy (a nephew to Mrs. Annie E.K. Bidwell) inl#9shows that all dry lands below
the 4,500 contour line were leased for cattle gidavhile Great Western Power retained
a right of way to continue land clearing and damstauction.

A July 1911 article in th@lumas National Bulletimeflects the Progressive-era fervor of
the times, describing the “mammoth” dam at Big M®asl as creating “the largest
reservoir in the world—double the capacity of trehApe Reservoir which furnished the
major part of the water to New York City,” and “dwa the storage capacity of the big
Roosevelt dam in Arizona.” The dam and the three pewer plants at Butte Creek,
Mosquito Creek and Bartlett's Bar stretched aldregNorth Fork Feather River for 50
miles and were set to produce 500,000 horsepowemergy. This made Great Western
Power “by far the largest electrical producing campin the world.”

Great Western Power’s 1922 annual report to stddien® described the need to push
electrification of cooking, heating, and domesdifie in the urbanizing Central Valley and
the cities of the San Francisco Bay area. As tlgetd reservoir and the jewel of Great
Western’s operations, Lake Almanor’s capacity dd,800 acre-feet (with the potential

to increase to 1,250,000 acre feet) was celebestedfeat of modern ingenuity. The
reservoir “collected water from a 2,500-acre wdteds to be utilized over and over down
the stairway of power lining the North Fork FeatRérer canyon.”

As early as 1922, the total gross revenues to Giestern Power Company were $7.2
million, with the vast majority coming from elearenergy generation and sales. The
previous Maidu occupants of Big Meadows, Butt \Aiabied the Feather River Canyon
saw none of this revenue, and instead sufferedadisment, depletion of resources, and
destruction of cultural sites. Great Western Pomes making ongoing improvements to
dams, powerhouses, and electric transmissiontiasiliso operating costs to the
company were still high in 1922. After costs, thefjis totaled $4.5 million (a 9.4%
increase from 1921) and net income to shareholdass$1.5 million.

A series of low water years led to the need foddieg near Prattville in 1924 to increase
the capacity in the reservoir and the amount oEwfdwing into the Prattville Tunnel.
Given oral histories of Maidu cemeteries in thisaarwe can surmise that mass disruption
of Maidu burials occurred during this time. In 1925eat Western workers were on the
job again to enlarge the Big Meadows Dam and expla@deservoir's capacity, at a cost
of $2 million over two years. Higher grounds hadéocleared to make way for the
flooding.

In September 1925, North American Power Compangimaged Great Western Power,
along with San Joaquin Light and Power and othbsisliaries of Western Power
Corporation. The enlargement of the dam, includinegspillway, was completed in 1927.
In March 1928, Great Western completed the Ch&eseway across the upper end of
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Lake Almanor, inundating the old County road. Img1930, Pacific Gas & Electric
(PG&E) acquired all of North American Power Compgarholdings in California,
including Great Western Power and San Joaquin lagbtPower.

Oroville Light and Power/ Oroville Electric Corpotian

A 1910 article entitled “Big Dam to be Erected atrhbug Valley” in thePlumas
National Bulletindescribed Oroville Light and Power Company’s plamsonstruct a
$250,000 dam in Humbug Valley. The goal of the tyea+r construction project was to
provide power for “dredging companies and othensaad of motive power.”

A July 1913 article in th®lumas National Bulletiexplained that Great Western Power
was on the verge of purchasing Oroville Electricgooation’s property (including
Humbug Valley) and power plants near Oroville. Hresident of Great Western Power
stated that his company was more focused on bgilaidam and reservoir at Butt Valley
(given the greater fall into Butt Valley) than oelMw Creek in Humbug Valley.
However, Great Western Power remained interestétlimbug Valley because of its
reservoir site possibilities.

Red River Lumber Company

The short, productive, 32-year history of the Miswia and California-based Red River
Lumber Company made a lasting impact on Indian tamdership in Plumas and Lassen
counties. Red River Lumber Company purchased vastats of Indian land, the
majority of which remains in non-Indian hands today

The story of Red River Lumber Company begins witlorhas B. Walker using his
profits from land surveying in Minnesota to buytimpberland in that state and open a
lumber mill in Akeley, Minnesota in 1898. Red Ritarmber Company was named for
the Red River, down which the Walkers drove logg/ianipeg before railroads reached
their forestlands in Northern Minnesota (RRLC 19283%pired by the success of this
venture, Thomas Walker looked to purchasing tingrets in the West, specifically
California’s northern Sierra Nevada and Shasta#iriBetween 1898 and 1905, Walker
acquired 900,000 acres of timberland in northeriif@aia, using land scrip through the
railroad and the Atez Land and Cattle company, figiyax delinquent land, working
through the Government Land office to get landdelittle as $1.25/acre, and buying one
670,000-acre parcel of private timber land in Plsrmad Lassen Counties owned by the
Sierra Lumber & Flume Company for nearly $750,000.

In 1912, Walker had a mill built in Westwood (5@as from the nearest railroad
in the Feather River Canyon) and created a Redr Rivmber Company town. Workers
came from the mill in Minnesota (which closed irlA9and the surrounding areas to
work in Westwood. In 1914, the Santa Fe Railroad e@npleted from Fernley, Nevada
to Westwood, providing a way to ship lumber to easmarkets, (Hanft, 1980).
According to a Red River Lumber Company publicagotitiedPioneers the first train
to run from the West carried Red River Lumber Conyparoducts (n.d.).
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The early 1930s were difficult years for Red Rikamber Company, and according to a
historical article in the Lassen Ledger Vol. 1 (18&nly improved when the company
made a deal with the Fruit Growers Supply Compartythe Lassen Lumber and Box
Company. The latter two companies could use cubkmbut couldn’t cut it themselves
because of a conflict over stumpage prices witHi8e~orest Service. In 1945, Red
River Lumber Company sold their mill to the Fruito®ers Supply Company, who
operated it until closing in 1956.

Pacific Gas and Electric

Pacific Gas and Electric (PG&E) was formed in 18@6n the merger of
California Gas & Electric Company and San FranciSes & Electric Company. PG&E
acquired Great Western Power in 1930 and Red Riverber Company’s Hamilton
Branch Powerhouse in 1945. According to Nicholakeya 1986History of Feather
River Canyon PG&E’s hydro generation system is “the worldisgest privately owned
utility system.”

Allotment Records

There is an extensive history of Indian allotmentthe areas to be divested around Big
Meadows, Butt Valley, and Humbug Valley. Allotméamds were distributed to Indian
heads of household nationwide following the 188 né3al Allotment, or Dawes Act.

The intent was to break up the collective Indiardldase and to encourage “civilization”
through enforcing private property ownership. Aiheints were distributed by application
of the allottee and by survey and assignment. Td&edf an allotment for a head-of-
household was 160 acres. Trust patents were greggaitting sale of allotments for a
period of 25 years unless the Indian owner was @deitompetent” by the Bureau of
Indian Affairs Indian Agent to sell before that 8Brand adequately handle his/her own
affairs. Although one objective of this trust pdtpaolicy was to “protect” Indian
landowners from being coerced into selling thencpks to land speculators, it is evident
in the following descriptions that the majoritylahds were sold to power and lumber
companies before the trust period expired.

The Indian Agent (the local agent was stationagti@Greenville Indian School in Indian
Valley, just southeast of the Lake Almanor plannimit) had the authority to sell
allotment lands and conduct transactions for tkallbndian people. There was some
collusion between Indian agents and large landosvhewever, as evidenced by the
simultaneous employment of Greenville Indian Agelanyd cruiser Irvine P. Gardner
with Red River Lumber Company. Even if local Indiagents were working to
paternalistically protect Indian lands, federal &owhl statutes effectively protected large
private interests like Great Western Power by aighng land condemnation for power
site development. For example, under the act otmM&r 1901 (31 Stat., 1083), Great
Western Power initiated condemnation proceedingzailifornia courts and acquired title
to Indian allotment lands in the project area.
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The original Great Western Power Company plan wdmitld a 63-foot dam by 1913 to
flood 12,500 acres. However, if the company folldwieeir alternative proposed plan
and built a 110-foot dam to flood 23,250 acres,UlkeGeological Survey reported that
an additional 2,250 acres of Indian allotments wdaé flooded. In November 1912 the
Geological Survey recommended that the compantitigeto these Indian allotments by
either condemnation proceedings under Section ideadict of June 25, 1910 (36 Stat.,
855-858), or create an Indian reservation includineglands. The Indian Office
responded in December 1912 that “the interestsefridians will be best sub served by
offering for sale the lands of the Indians withne area involved at an appraised price
which shall include their value for agriculturenber, and power purposes.” Money from
the sale of the lands was deposited in Individodldn Monetary Accounts (1IM), and
held in trust by the Bureau of Indian Affairs. Tecass funds in their accounts, Indian
people had to have the approval of the local Indigent.

Knowing where the allotment lands were and areeistk understanding where people
were living just before the turn of the centurywhsettlement patterns changed from pre-
contact times and into the present, and how fediedeén policy interfaced with local

and national Progressive Era politics of developmaed race within and outside of the
Maidu communities in Plumas and Lassen counties.

Lake Almanor Planning Unit

The initials “Sus” represent the Susanville Landic@fof the Bureau of Indian Affairs,
which assigned these allotments to individual Ingpaople. Allotment information is
provided by the Stewardship Council project plagrunits.

Allotments: East Shore

Sus-135

Old Bill was allotted this 160-acre allotment féanchee Bill on March 26, 1894.
Located at 27N 8E Section 3, E/2 SE/4, E/2 NE/, ldnd was held for relinquishment
on April 21, 1902, and cancelled by CommissiondtdreG on August 17, 1903.
However, it must have been reinstated, becaused®esbow that it was trust patented to
Old Bill on October 12, 1908, and then sold to R&eer Lumber Company on April 1,
1920 for $3,167, or $19.80 per acre.

Sus-136

Old Bill was allotted this 160-acre allotment fiwhnny H. Bill (also known as
John Hamilton or John Mason) on March 26, 1894.[&hd is located at 27N 8E Section
3, SE/4 NW/4, SW/4 NE/4, Lots 2 and 3. A trust paigas issued on October 12, 1908.
The land was sold to Great Western Power on Decegthel 920, for $3,192, or $19.95
per acre.

Sus-137

Old Bill was allotted this 160-acre allotment fwrsie Bill/Roy on March 26,
1894. The land is located at 27N 8E Section 10, AME/4, and Section 3, NE/4 SW/4,
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W/2 SE/4. A trust patent was issued on Octobed 228. The land was sold to Great
Western Power on April 12, 1920, for $3,533, or $8%er acre.

Sus-138

Old Bill was allotted this 160-acre allotment fdaria Bill on March 26, 1894.
The land is located at 27N 8E Section 11, in the WW/4, and the W/2 SW/4. A trust
patent was issued on September 23, 1907. The lasd@ld to Red River Lumber
Company on December 27, 1920, for $3,938, or $2debhcre.

Sus-139

Old Bill was allotted a 160-acre allotment on Ma@&6, 1894. The land is located
at 27N 8E Section 10, in the E/2 NE/4, and the&#24. A trust patent was issued on
October 12, 1908. On January 15, 1921, the landsafalsto Great Western Power for
$3,251, or $20.32 per acre.

Sus-161

John Jenkins was allotted the 160-acre NE/4 of @2Nsection 15 on March 27,
1894. A trust patent was issued on October 12, 1908 Bureau of Indian Affairs
approved the sale to Great Western Power for appedgly $1,800 on December 17,
1920, and a fee patent was issued to the purcbasinuary 28, 1921. The land was
sold for approximately $11.25 per acre.

Sus-162

John Jenkins was allotted this 160-acre allotrfmmEllen Jenkins on March 27,
1894. The land is located at 27N 8E Section 14,458W4, and Section 15, N/2 SE/4,
SE/4 SE/4. A trust patent was issued to John JsmkirOctober 12, 1908. The land was
sold to the Red River Lumber Company on January 28] for $3,632, or $22.70 per
acre.

Sus-163

John Jenkins was allotted this 160-acre allotf@nGoodseener Jenkins on
March 27, 1894. The land is located at 27N 8E 8@, E/2 NW/4, and Section 15,
SW/4 SE/4, SE/4 SW/4. The allotment was held foiceliation on April 21, 1902, and
cancelled by Commissioner’s Letter G on April 2202. The cancellation order was
then revoked by Commissioner’s Letter G of August11903.

In 1902, Great Western Power condemned a 120-act®s of the land (SE/4 SW/4,
Sec 15, E/2 NW/4, Sec 22), and damages allowetiéPlumas Superior Court totaled
$420 ($0.28 per acre). This amount was scheduleé teansferred to the Greenville
Indian Agency in April 1916. A 40-acre section (SVBE/4, Sec. 15) was sold to Red
River Lumber Company on January 17, 1921 for $#5818.85 per acre. A fee patent
for this section was issued to Red River on Felyraidy 1921.

Sus-164
John Jenkins was allotted this 160-acre allotrfmmitiosler Jenkins on March 27,
1894. The land is located at 27N 8E Section 22, 8¥A24, and Section 21, E/2 SE/4. In
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1902, Great Western Power condemned 40 acres (oss$dry an irregular description)

of land and the riparian rights. Damages allowedlwnas Superior Court totaled $140,
or $20 for the riparian rights and $140 for thea¢fes of land. Great Western Power paid
this amount to Plumas Superior Court in Novemb@&2]1and the Court in turn paid
Hosler and Goodseener Jenkins in June 1903.

A trust patent for the remaining land (120 acrea$ wsued on October 12, 1908. This
land was sold to Great Western Power on March 23] Tor $2,034, or $16.95 per acre.

Sus-165

John Jenkins was allotted this 160-acre allotrfa@mitlarper Jenkins on March 27,
1894. The land is located at 27N 8E Section 28, W&g24, the SW/4 NE/4, and the SE/4
NW/4. In 1902, Great Western Power condemned gagian rights to the land and
damages allowed by the Plumas Superior Court tbted€. Great Western Power paid
this amount to Plumas Superior Court, and the Gaurrn paid heirs John and Nancy
Jenkins (Harper’s parents, as he was deceasedhénlD03.

A trust patent for the land was issued on OctoR2e1208. In October 1911 (approved by
the Office of Indian Affairs on May 1912) John dallten Jenkins (heirs of Harper
Jenkins) agreed to lease the allotment to GreatéifeBower for three years at a rate of
$240 per year. The Company planned to quarry satorgy the creek and cut timber as
necessary for roads and temporary buildings (engg@yquarters, storehouse, etc.)
associated with the adjacent reservoir. In 1918ead of paying the Indian Agent, the
Company paid John and Ellen Jenkins directly irvigions and supplies equaling $240.
The land was sold to Red River Lumber Company owe A5, 1915 for $3,000, or $18.75
per acre.

Sus-170

Harry Jenkins was allotted this 160-acre allotnienFannie Jenkins on March 27, 1894.
The land is located at 27N 8E Section 14, W/2 NE/2, NW/4. A trust patent was
issued on October 2, 1908. The allotment was leglddncellation on April 21, 1902 and
cancelled by Commissioner Letter G on the same d@&is cancellation order was
revoked by Commissioner G of August 17, 1903. HEmellwas sold to Red River
Lumber Company on December 27, 1920 for $3,65828r84 per acre.

Sus-236

John Jenkins was allotted this 160-acre allotrf@miancy Jenkins on April 21,
1894. The land is located at 27N 8E Section 28,344, W/2 SE/4. In 1902, Great
Western Power condemned the riparian rights tdathé and damages allowed by the
Plumas Superior Court totaled $40. Great WestemePpaid this amount to Plumas
Superior Court in November 1902, and the Courtiin paid Nancy Jenkins in June
1903. A trust patent for the land was issued oot 2, 1908. The land was sold to
Clinton L. Walker (Red River Lumber Company) on Mmber 23, 1916 for $5,839, or
$36.50 per acre.

Sus-237
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John Jenkins was allotted this 160-acre allotrf@n®Girl Jenkins on April 21,
1894. The land is located at 27N 8E Section 27, ®¥A24, and Section 28, E/2 SE/4. A
trust patent was issued on October 12, 1908. Tidbvas sold to Red River Lumber
Company on January 28, 1921 for $5,709, or $35e6&pre.

Chester/ Gould’'s Swamp

Sus-186

On March 28, 1894, Charlie Gould was allotted &6fes in T28N R7E for Tenny
Gould. The land is located in the S/2 NW/4, the NEW/4, and the NW/4 SE/4 of
Section 3. A relinquishment of the allotment wast$e the Commissioner on July 31,
1901, but apparently the allotment was retainecbse a trust patent was issued in 1913.
The land was sold to Great Western Power in Decedfi2) for $5,100, or $31.88 per
acre.

Sus-187

On March 28, 1894 (approved March 2, 1897) Ch&beild was allotted 160
acres in T28N R7E, consisting of NW/4 SW/4 of Sat, and the SE/4 NE/4, NE/4
SE/4 and Lot 1 in Section 4. A trust patent wagesison August 20, 1913. The
Greenville Indian Agency’s Acting Forester deterednn August 1914 that the timber
on the land should not be sold for less than $3,B1lBugust 1915, Charlie Gould
ostensibly approved (form is signed with a typedh€ sale of the land to Red River
Lumber Company (Clinton L. Walker) for $3,613. T@#ice of Indian Affairs rejected
this sale in March 1916 because it was less thaapipraised value of the land for
reservoir purposes. On June 16, 1920 the land ald4® Great Western Power
Company for $4,336, or $27 per acre.

Sus-243

On April 26, 1894 Captain Charley was allotted &6€es in T29N R7E for Lucy
Charley. The allotment consists of the W/2 SW/&,8/4 SW/4, and the SW/4 SE/4 of
Section 33. Commissioner’s “D” canceled the landdogust 13, 1894 and December
28, 1894.

Sus-244

On April 26, 1894, Captain Charley was allotte@ B6res for Mary Charley in
T29N R7E. The allotment consists of the E/2 SW/&eftion 21 and the N/2 NW/4 of
Section 28. The land was held for cancellationdtiel "C" of April 21,1902 and letter
"G" of July 7, 1903. The land was cancelled on M&y1906 by Commissioner Letter
“G.”

Sus-281

On May 28, 1894, Captain Charley was allottede¥@sin T29N R7E. The
allotment consisted of the NW/4 SE/4 of SectionR&ust patent was issued on April
15, 1921.
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Sus-309

On June 13, 1894 Robert Roy was allotted 160 dordsate Roy in 28N R73.
The allotment consisted of the S/2 SE/4 and NE/4 BESection 5, and the SW/4 SW/4
of Section 4. Commissioner Letter “D” canceled életment on December 12, 1895.

Sus-311

On June 13, 1894, Kate Charley was allotted 168san 29N 7E, near what is
now the Last Chance Campground. The allotment statsibf the E/2 SE/4 of Section 20
and the W/2 SW/4 of Section 21. The allotment weld for cancellation by
Commissioner Letter “G” on April 21,1902, but thencellation order was revoked by
“G” on August 17, 1903. A trust patent was issuaddztober 2, 1907. The allotment
was sold to Great Western Power on December 3@ fi#23,625, or $22.65 per acre.

Sus-312

On August 12, 1894, Kate Charley was allotted d&@s for Willie Charley in
29N 7E. The allotment consisted of the NW/4 NE/d e NE/4 NW/4 of Section 32,
and the S/2 SE/4 of Section 29. Kate Charley hadahd fenced and was living in a
cabin there. Commissioner “G” first held the land ¢ancellation in December 1901
because it was located within power site withdrawighte Charley was sent a notice
regarding the cancellation but she was illiterdtee allotment was ultimately cancelled
on September 30, 1902 for the reason that Williarely’s father was a white man. New
regulations issued on April 5, 1918 established @inandian woman could apply for
allotments for herself and minor children everhié svas married to a white man, as long
as he was not a settler under the homestead laws.

In 1903, Mr. O.W. Barnes (a half-brother to ReddRikumber Company founder
Thomas Walker) discovered that the allotment hahlmancelled and applied state scrip
for the S/2 S/2 of Section 29. He was given titethe SW/4 of the SW/4 in 1920, as the
rest of it was held up in power site withdrawals.

Although Kate Charley had not been able to readttiee of cancellation she was sent
in 1901, she had saved it and showed it to ther@ike Indian Agency’s timber cruiser
Irvine P. Gardner in 1918. Gardner wrote to the @ussioner in 1920, stating that the
land was wrongfully cancelled, since both Kate ®itlie were Indian and Willie had
served in WWI. Barnes mortgaged his interest indhe to the Red River Lumber
Company and Mr. Walker agreed to give the Indiaes tise of the SW/4 SE/4 for
grazing in 1922. Partially because of Willie Chgdeservice in WWI and the positive
feelings this engendered for him on the part ofGhef Clerk of the Indian Office, an
effort was made in 1922 to amend Willie’s allotmapplication to cover the SE/4 SE/4
of Section 29, and to permit Willie to apply for additional 120 acres, in order to make
up the full acreage to which he was entitled.

On June 22, 1922, Red River Lumber Company sol&id SE/4 of Sec. 29 (which
included the fenced area and the cabin) to Witlre$f1.0 and deeded the land to him.
Willie Charlie applied for fee simple status in Mar1923, which would remove
restrictions to alienation or encumbrance on tredd€hief Clerk Hauke supported the
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transition to fee status, and wrote of Willie te thecretary of the Interior on April 23,
1923: “there is no man of Indian blood in my jurtebn more capable of attending to his
own affairs."

Sus-313

On June 13, 1894 Kate Charley was allotted 168saorthe E/2 NW/4, the NW/4
SW/4, and the NE/4 SW/4 of Section 29 in T29N R@EHowe Charley. General Land
Office records show the allotment was eliminated=ebruary 19,1897.

Sus-432

On October 13, 1894, Charles Gould was allotted4acres in the NW/4 NE/4
of Section 4 in T28N R7E for Callie Gould. A trysitent was issued on October 12,
1908. The land was sold to Great Western Poweraemeidber 16, 1920 for $2,050.40, or
$49.48 per acre.

Butt Valley Planning Unit

Sus-145

On March 26, 1894 John Meadow was allotted 160saconsisting of the NW/4
SW/4 and the W/2 NW/4 of Section 22 and the NE/44N# Section 21 in T27N R7E.
The allotment was held for cancellation on Decen2@erl901 and cancelled on June 3,
1902 by Commissioner Letter “G.” According to a 198tter from Greenville Indian
Agency Superintendent Edgar Miller, this allotmesats cancelled because of
relinquishment.

Sus-146

On March 26, 1894 John Meadow was allotted 168safor Joaquin Meadow.
The land consisted of the W/2 NW/4 and the NW/4 &W/Section 27 and the SW/4
SW/4 of Section 22 in T27N R7E. Commissioner Let@&r of June 3, 1902 cancelled
the allotment on June 10, 1902. According to a 1eg&&r from Greenville Indian
Agency Superintendent Edgar Miller, this allotmesats cancelled because Joaquin
Meadow had a white father.

Sus-147

On March 26, 1894 John Meadow was allotted 168saftr Kate Meadow. The
land consisted of the W/2 NW/4 and the NW/4 SW/&ettion 34, and the SW/4 SW/4
of Section 27, in T27N R7E. Commissioner Letter ‘@ 'June 3, 1902 cancelled the
allotment on June 10, 1902. According to a 192tetdtom Greenville Indian Agency
Superintendent Edgar Miller, this allotment wasosdled because Kate Meadow did not
live on or near the land.

Sus-148

On March 26, 1894 John Meadow was allotted 168safr Lonkeen Meadow.
The land consisted of the SE/4 SE/4, the W/2 Siid,the SW/4 NE/4 of Section 3, in
T26N R7E. Commissioner Letter “G” of June 3, 19@2cerlled the allotment on June 10,
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1902. According to a 1921 letter from Greenvilldiamn Agency Superintendent Edgar
Miller, this allotment was cancelled because Lomkkadow had a white father.

Sus-149

On March 26, 1894 John Meadow was allotted 168safor Jenny Meadow. The
land consisted of the E/2 NW/4 and the NE/4 SW/&eaidtion 27, and the SE/4 SW/4 of
Section 22, in T27N R7E. The land was held for eflation on December 19, 1901, and
cancelled by Commissioner Letter “G” on Decemberi@®1. According to a 1921 letter
from Greenville Indian Agency Superintendent Eddadler, this allotment was
cancelled because of relinquishment.

Sus-151

On March 27, 1894, Robert Shafer was allotteddd&6s for Emma Shafer. The
land consisted of the SW/4 NE/4, the S/2 NW/4, tredNW/4 NW/4 of Section 11, in
T26N R7E. The land was held for cancellation onr&aty 13, 1902, and cancelled by
Commissioner Letter “G” on February 19, 1902.

Sus-153

On March 27, 1894, Robert Shafer was allotteddd@s for Tonner Shafer. The
land consisted of the N/2 SE/4 and the N/2 SW/8eiftion 11, in T26N R7E. The land
was held for cancellation on February 13, 1902, @rtelled by Commissioner Letter
“G” on February 19, 1902.

Sus-160

On March 27, 1894, ke Tom was allotted 160 acmessisting of the W/2 NW/4
and the N/2 SW/4 of Section 35 in T27N R7E. Thalleras cancelled by Commissioner
Letter “G” on February 24, 1901.

Sus-235

On March 26, 1894, John Meadows was allotted B34&cres for Deasy
Meadows. The land consisted of Lots 3 and 4, aad\i? of Lot 5 of the NW/4 in
Section 3 of T26N R7E, and the S/2 SW/4 of Sec3in T27N R7E. The allotment
was suspended on December 12, 1901 and cancelldghenl 1, 1902 by Commissioner
Letter “G.” According to a 1921 letter from Greelterilndian Agency Superintendent
Edgar Miller, this allotment was cancelled becabsasy Meadows had a white father.

Sus-1013

On June 25, 1902 Jennie Meadows was allotted &23 aonsisting of the W/2
NW/4 of Section 34, and the SW/4 SW/4 of Sectionr2¥27N R7E. This allotment was
issued after Sus-149 was cancelled. In 1902, Gveestern Power condemned this land,
and damages allowed by the Plumas Superior Caatetb$420 ($3.50 per acre). Great
Western Power paid the Court on November 21, 1802 the Court in turn paid Jennie
Meadows on June 30, 1903.

Sus-1014
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On June 25, 1902 John Meadow was allotted 80 aoresisting of the NW/4
SW/4 and the SW/4 NW/4 of Section 27 in T27N R7EisTallotment was issued after
Sus-145 was cancelled. This allotment was traredeto Great Western Power Company
by a special act of Congress dated May 3, 1908.

Humbug Planning Unit

Sus-192

On March 27, 1894, Jerry Gould was allotted 16@sconsisting of the N/2
SW/4, the SE/4 SW/4, and the SW/4 SE/4 of Sectom3 27N R6E. A trust patent was
issued on May 26, 1908. Commissioner Letter “GApfil 21, 1902 held the land for
cancellation on April 21, 1902. On August 17, 19@3; revoked the cancellation order.
The land was sold to Red River Lumber Company otebber 27, 1920 for $2,947.50,
or $18.42 per acre.

Sus-193

Jerry Gould was allotted this 160-acre parceMaggie Gould on March 28,
1894. The land is located in T26N, R6E, in the S\8W4/4 of Section 1; and the S/2
SE/4, SE/4 SW/4 of Section 2 in Humbug Valley. éstrpatent was issued on September
23, 1907.
The land was sold to the Red River Lumber Companyamuary 22, 1921 for $3,350, or
$20.94 per acre. The July 1920 Greenville IndiamoBt Superintendent’'s Report
included with the petition to sell the allotmente®that the land contains a “big spring
flowing several thousand gallons per minute.”

(See Appendix E for Bibliography).
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Maidu Rationale for Ownership
Social

“When faced with a great moral dilemma, seemingsurmountable, they do not take on
the challenge — break it into workable parts, thi@yply ignore it or, even worse, they
declare it non-existent,” (A Maidu leader intetjong the external and internal actions
and policies affecting the Maidu today).

Chance to Change Historical Patterns

With these lands we have an opportunity to begjhtimg a great wrong. We may be
frightened of outcomes we are unsure of but we Ishioel even more frightened of living
in a world where the foundation of injustice is boaible and the perpetuation of that
injustice acceptable. We must not bind ourselviéls f@ar and uncertainty.

Another version of the conquest of the Americas ldidnave Native Americans living
side-by-side and even, in some cases, integratidtiair non-native neighbors. Native
Americans would have their own governments, coritreir own resources, and be
capable of genuinely determining the courses af thibal/national destinies. It is this
option, once passed over in favor of genocide aibdrslination that we now have the
opportunity of revisiting and making of it our fues. We cannot change the past but
neither can we ignore it. The present and theréudine our provenience and yet the
present is so fleeting that we must make the fuburegreatest focus — and we must make
it a world in which we can live well. We must makéuture of justice. In that way,
living in that manner, our past will, inevitablyedcome good too.

Community of Place

The Maidu are a community of people who have livpdn this land for untold
generations. They are also a people, of all tlpleenow living in and deciding upon
the future of these lands through management @esiswhose direct descendents will
still be living in these exact same lands. Thius,decisions made regarding these lands
now will, absolutely, have a direct affect upon Mafuture generations.

Land —Based Culture

The Maidu, as a people and cultural group, weegated in this land in very real
ways. It is within this landscape that Maidu vies¥svorld creation, ritual pattern, and
material, spiritual, and philosophic existencesayand continue to be, formed. The fate
of the land and resources is also the fate of ta@ias a cultural group.
Demonstration of Maidu Traditional Ecology

These lands represent a unique opportunity foMailu to interact with the land

according to their freely exercised traditionaldacape perspective. The chance to
dedicate sizeable portions of land to the demotisiraf a landscape management
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methodology and philosophy that was created withath same landscape over untold
amounts of time is extremely rare and will makeséhiands unique in the northern Sierra
Nevada mountains. Educational and cultural exchamgportunities abound.

Biological
Enhance Ecosystem Diversity

The Maidu of the past were almost completely depehdpon this land in meeting their
resource needs. For the reason of this dependigladg) management of the ecosystem
naturally embraces maximum ecosystem diversity.

Wildlife Habitat

Historic Maidu burning of the forest floor and meadiands induced rapid nutrient
recycling while also eliminating growth inhibitirdgbris and diseases. In this way a
greater variety, quantity, and quality of planélifas created. Currently many forests are
virtually devoid of plants in the understory. Alwinctioning ecosystem that includes
plants in the forest understory will create momage for browsing wildlife, seed eaters,
and all other affected members of the food chain.

Native Plant Species Restoration

Maidu traditional ecology naturally embraces maxamunderstanding of all ecosystem
components. Part of this understanding is in kngwiow to care for plants in order to
maintain and even enhance plant vigor and prodtctiEach plant is considered and
management is adapted to meet its needs. The Meadkian integral part of this
landscape. Generations of Maidu traditional ecpiagplementation helped to shape the
ecosystem and create the condition commonly reféa@s ‘pre-contact.For this

reason, any genuine effort at restoring the ecesgsnust include the Maidu and their
unique forms of ecosystem management.

Fire Fuels Reduction

As modern land managers are learning, in orddawéoih this landscape, it is necessary to
minimize catastrophic fire risk. The Maidu, livingthis landscape for untold
generations, have long been aware of this factidiviand management techniques
incorporated fire as a tool and human-induced, maidéheat, landscape-level fires were
common. In this way, catastrophic fire risk wasimial in the Maidu-affected

landscape. Favoring of fire resistant tree speasesell as burning of various brush and
plant species at different times during the yeahtr helped to minimize fire risk.
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Stewar dship Council and Maidu Summit Consortium Proposed L and M anagement
Directionsand Actions

I ntroduction

Information regarding the Stewardship Council digts and actions was obtained from
maps and other informational materials presentgdilalic meetings by Stewardship
Council representatives and community consultati@ther projects/uses and directions
are known planned or proposed project/uses/dinestibhe following regards general
land use and ownership history of the area, landeoghips, and uses (both Maidu and
non-Maidu).
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PG&E Stewardship Council Lands: Humbug Valley Planning Unit
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Humbug Unit
Stewardship Council
Identified Management Actions

*Conduct surveys of the planning unit to identd@jtural and biological resources
and enable their protection.

*Evaluate timber inventory data and supplemertpgsopriate

*Develop noxious weed management, fuels managefoeast management and
fire management and response plans for plannirtg uni

*Develop a wildlife and habitat management plartlie planning unit in
coordination with the Ecological Resource Committee

*Conduct an ethnographic and ethnohistoric stddigeplanning unit to identify
traditional use areas and assess the potentiastore these areas and uses

*Develop a cultural resources management plathéoplanning unit together
with local Native American groups and other inteedsstakeholders to enhance the
unique cultural resources and traditional use areas

*Develop a recreation management plan for thenphagnunit to formalize
increasing uses and protect valuable recreatidmtdtaand cultural values from being
impacted

*Develop an interpretation and education prognamoordination with local
Native American Groups

Proposed On-the-Ground Actions

*Assess and restore natural hydrologic functiothefmeadow to further improve
riparian and ecological restoration

*Assess the potential for a demonstration siteeghatational trail loop

*Further improve riparian zones and ecologicdiar@sion

*Remove and/or replace some of the signage leadiogltural sites to prevent
further vandalism

*Remove unnecessary fencing and unused strud¢tuszgance view shed

*Assess youth program opportunities

Maidu Summit Consortium
Management Direction and Actions

*Within the Humbug Valley Unit the general ideaducation, preservation,
restoration, and overall enhancement of ecosystehlhaman interaction.

«-Maintenance and monitoring of cultural sitestsas the Humbug Valley Indian
Cemetery, the grinding stone areas, village s#ted,the soda springs

»-Develop the Yellow Creek campground into a mgnaup friendly camping
area suitable for use by youth groups, educatimsétutions, and the disabled and
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elderly. Specific actions might include developtngina communal kitchen area,
showers, flush toilets, tent flats, and Maidu stydek houses for visitors to stay in. Also,
there will be a roundhouse to serve as a uniqguepptbpriate classroom and meeting
area.

*The creation of a native plants “garden” area@aiito serve as a focal point for
education.

Other Projects/Uses and Management Directions
*Federal Energy Regulatory Commission mitigatiequirements for the Rock

Creek and Cresta hydropower projects
*Coordinated Resources Management Group YellowlCrestoration project
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PG&E and Stewardship Council Lands:
Butt Valley Planning Unit
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Butt Valley Reservoir Unit
Stewardship Council
Identified Management Actions

*Conduct surveys of lands outside of the re-licanstudy area to identify
biological and cultural resources and enable t@tection

*Develop a wildlife and habitat management plartiie planning unit consistent
with the USFWS biological opinion

*Develop a noxious weed management plan for lantisde the FERC boundary

*Develop a campfire interpretive program

«Evaluate existing timber inventory data and sepmnt as necessary

*Develop a forest management plan for the planamgto promote natural forest
development consistent with adjacent managemenpaypbsed UNFFR vegetation
management plan

*Develop a fuels management plan and fire manageamsl response plan

Proposed On-The-Ground Actions

*Develop a trail linking the powerhouse to campmab in cooperation with USFS
where necessary

*Develop an outdoor amphitheater

*Assess potential to use solar energy to heatygexgpshowers

eImplement dust control measures for road in cocjion with USFS

Maidu Summit Consortium
Management Directions and Actions
*Maintain current traditional use of resources
*Demonstrate traditional ecology
*Encourage responsible recreation
*Create a fire-safe ecosystem
*Restore historic trail to Humbug Valley in congtilon with other property
owners
Other Projects/Uses and Management Directions

*Recreation
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PG&E and Stewardship Council Lands: General Locations of East Shore Lake

Almanor parcels/ Jenkins Allotments/ Shady Grove Indian Cemetery/ Henry parcel
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PG&E Stewardship Council Lands, North West Lake Almanor: General Locations of
mmzzmﬁ Creek Indian Cemetery/ Gould Place
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Lake Almanor Unit
Stewardship Council
Overall Planning Unit Proposed Management Actions

*Assess habitat needs in upland areas aroundAlak&nor and implement
protection and enhancement actions consistentaRC wildlife habitat enhancement
plan

*Conduct surveys outside FERC boundary to idewtifyural and biological
resources and enable their protection

*Develop a noxious weed management plan for lantisde the FERC boundary

*Evaluate existing timber inventory data and sapp@nt as appropriate

*Develop forest, fuels, and fire management asgdoese plans for the planning
unit

*Develop a cultural resources management plandeutse FERC boundary
consistent with the HPMP

Specific Proposed On-The-Ground Actions

*PSEA Camp area — enhance public access

*Assess potential for a future Maidu cultural eertn the east shore near east
shore beach and the west shore in the area notiikef Alimanor West

*Construct pull-out parking area and wildlife vieg platform along causeway at
south edge of Last Chance marsh

*Expand planned wildlife habitat enhancement péaimclude evaluation of
habitat needs for all of the Last Chance MarshthadNorth Shore and implement
protection and enhancement actions

*Extend LART about four miles to Chester; coortinacquiring easements for
LART on private and USFS lands

Maidu Summit Consortium
The overall Lake Almanor Unit is large and divergar this reason the Maidu Summit
Consortium has broken the unit into various pdré$ have been named according to
historic associations.
Specific Parcel/Area Projects And Management Diosst
East Shore “Jenkin’s Allotments areas”

*Cultural Center near East Shore Beach (Appenylix F

*Demonstration of Maidu traditional ecology in sgstem management and
enhancement
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Other Projects/Uses and Management Directions

*East Shore septic easements
*Recreation

*Public access

*Hiking trail

*Eastshore picnic area

*Almanor scenic overlook

*Canyon Dam day use area

*Camp Connery group campground

East Shore “Shady Grove Indian Cemetery”

*Maintenance of cemetery

*Maintain as an active-use cemetery

*Eliminate camping in the immediate vicinity inngaderation of those who might
want to visit the cemetery

«Set-up a community advisory committee made ulatives of deceased to
oversee cemetery

*Explore the option of Maidu Summit Consortium ragement/ownership of the

resort

Other Projects/Uses and Management Directions
*Camp area/recreation

East Shore “Henry Parcel”
*Maintain as a resource procurement and cultigalanea
eInterpret Maidu history of the parcel as parthad overall history of the area
*Explore the option of using this area for tramhtl Maidu ceremonies
*Demonstrate Maidu traditional ecology
*Create a fire safe landscape to benefit adjdeedbwners
*Riparian restoration and flood control

North “Benner Creek Indian Cemetery”
*Maintenance of cemetery
*Assess potential for contemporary use
*Protect as a cultural resource
*Surrounding lands demonstration of Maidu tradidéilbecology
*Fire safety
*Restoration of forest, riparian, and meadow fabitor plant and animal habitat

Chester Area “Gould Place”
*Use as an area to interpret the Maidu histor@luéster
*Demonstration of Maidu traditional ecology
*Fire safety
*Reintroduction of native plant species such axleberry
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*Willow enhancement for wildlife habitat and baskenaterials
*Demonstration of community collaboration involgidiverse stakeholders

Other Projects/Uses and Management Directions

*Community education
*Wetland habitat

Methods of Holding the Land

The Maidu Summit Consortium realizes that theré b difficulties in the land title
transfer and subsequent organizational and manadgracesses. Thus, we have
partnered with the Native American Land Conservahayng the initial phases of these
processes and will continue that partnership fdoag as necessary until the Maidu
Summit Consortium can assume full responsibihtptigh demonstrated ability in land
management including overall administration of potg. A draft memorandum of
understanding is being developed, (Appendix G)tuZal or environmental use
easements might be another option in specific aardsespecially outside of lands
identified in this document.

Monitoring

The Maidu Summit Consortium recognizes the impaaof long-term analysis of the
affects of traditional ecology upon the ecosystem aneans of making these lands places
of education and learning. A science team wiltteated made up of individuals from
various educational institutions, agencies, anerbinganizations. This team will
collaborate with the Maidu Summit Consortium imdacting monitoring in the area.
This team will be comprised of social and natucaisce professionals and researchers.
Monitoring of project affects will be accomplishesing best available technology and
methods. Baseline data will be collected beforhgaoject action—before alteration of
the existing condition in order to maximize leagopportunities. Baseline data will
include but will not be limited to plant specieggent, wildlife present, and human
needs. Parameters for measuring present conaltlbimclude frequency of populations
(plant and animal), and vigor (reproduction inchglpotential for perpetuation and
growth). Parameters will be measured against steisyneeds and sustainability of
integrity of maximum diversity including human need

Declining populations will be stabilized and enheshand rampant populations will be
checked.

All ecosystem effecting actions will be conductedagpropriate in order to achieve
maximum ecosystem diversity and function. An aaptcosystem management
strategy will be the general rule.

As we learn, and we will always seek growth towsudtainability, we will apply lessons
learned.
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*Biological
Some forms of monitoring will include photo-monitay and test-plot inventorying of
species presence and change of growth patterngimesr

*Social
Assessments of use, quality of experience, andsityeof users will be conducted
through survey. Analysis of economic and culteeagacity will also be conducted.

Special Considerations in Management
Overall Direction

Minimize negative impactsto the land and resour ces and maintain an adaptive
management strategy.

Perception of Lands
*Maintain high visual quality and enhance whereassary and possible
*Maintain air quality
*Maintain water quality and enhance where necgsaat possible
*Maintain sense of community usability and empaneant

Recreation

*Maintain appropriate responsible recreationalaspmities

*Enhance the overall recreational opportunitiesugh expansion of options in
areas such as hiking, fishing, swimming, boatimyication, cultural experience,
responsible off-highway vehicle usage, and othensesed arises

*Ensure recreational uses are compatible withrabesystem and social uses

Community Involvement

*Create opportunities for community participatiarprojects and overall
management direction for lands

*Make projects educational opportunities

Cultural Resources

*Protect cultural properties through avoidancprivject actions

eLocate and manage/protect religious and resqu@eurement areas and other
traditional ethnic use areas not currently known

eInterpret and monitor use of cultural resourt¢esswhere appropriate to promote
responsible recreation and education

Threatened and Endangered Species (Plants and Ag)ima

*Maintain viable populations of sensitive planésies through knowledge of
population locations and habitat needs and therageas appropriate
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*Provide ecosystem conditions leading to habaagfl animal users and with
particular emphasis on specializing managementevhecessary to accommodate
sensitive species use and population viability

Fire and Fuels

*On natural fuels in areas of high risk use presctitire, fuel utilization, and
other fuel management where appropriate and pesbkduce wildfire hazard

*Treat selected grasslands and brushlands byrgireddire where appropriate
and when possible to enhance wildlife habitat asasgstem function

*Create long-term management strategies thanwalhtain a fire safe landscape

Noxious Weeds

sImplement site-specific environmentally friendigatment options and control
methods

*Avoid chemical treatments

Recognition of Other Uses/Needs/Partnerships

Recognize the importance of diverse perspectivdskitl bases in the management of
these lands in order to achieve community and etesystability.

*Feather River Coordinated Resources ManagementpGand the restoration of
water systems in the Humbug Valley

*Almanor Basin Watershed Advisory Group and indgign of multiple
stakeholder visions for the Lake Almanor area

*Feather River Land Trust partnership in the G&uwdmp area

*Adjacent public and private landowners

*Regional and national environmental justice oigaions

eLocal and regional educational institutions irtthg school districts, colleges,
and universities in order to provide educationgdarpunities for students with particular
emphasis upon students who might not otherwise theveneans to experience outdoor
education in a such a setting.

*Others as appropriate and necessary.
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Section I11: TheMaidu Summit Consortium and the Native American Land
Conservancy

Maidu Summit Vision and Mission Statement

Maidu Summit Consortium
Adopted at January 14, 2007 meeting

MISSION STATEMENT:

The Maidu Summit Consortium consisting of MaidubBs and organizations was
formed to provide preservation and protection aftoaditional homeland. This includes
preservation and protection of our sites, both igstehic and historic. Our efforts will
include education, consultation, coordination aodperation with all interests in our
homeland: Native tribes and organizations, indestmatural resource agencies,
conservation groups, and residents, in order tchrear mission.

VISION STATEMENT:

The Maidu Summit Consortium wants to guaranteetminuation of our culture for
future generations and guarantee the health datitethat ensures water quality and
riparian and wetland habitat for fish, wildlife,canative plants while recognizing the
importance of people's economic livelihood and iquaf life.

GOALS AND OBJECTIVES:

Organize and establish a permanent body to pratettnanage the Native American
sites and natural resources of our homeland.

Seek control and stewardship of land within ouditranal homeland.

Identify, prioritize and sequence specific projesnsl actions necessary to address the
preservation and protection of all native sites aatliral resources within our homeland.
Develop integrated, comprehensive land managent@&ms that are agreeable to all
Maidu Summit members.

Improve communications among individual tribes gnoups with the non-native
community residents, interested parties, and reptatives of local, state and federal
agencies.

Provide a forum for education, coordination, coapien and community involvement.
Establish program monitoring and evaluation.

Pursue and obtain grants and other funding neextegtifninistration, implementation
and future activities of the Maidu Summit Consartiu
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Maidu Summit Consortium Organizations

The following is a listing of each member organi@atand their representatives of the
Maidu Summit Consortium as well as a listing ofanizational type and some activities
they conduct.

Big Meadows Cultural Preservation Group—Westwood

A community based grassroots organization bas&dastwood, CA. Summit
representative is Marvena Harris. Advocacy of caltsite preservation in the Lake
Almanor and surrounding areas.

Greenville Rancheria—Greenville

A federally recognized Native American governinglpavith a defined membership tied
to the historic Greenville Rancheria created byRhecheria Act of 1923 and other
provisions to buy land for “homeless” Californiadlans. Summit representative is
Gabriel Gorbet.

Greenville Rancheria advocates on behalf of cul&ita preservation throughout the
Maidu homeland and is a collaborative partner e\Ntaidu Stewardship Project.

It also advocates and supports community healthoardall wellness through
management of a general health clinic and dentdltfa(currently the only health

facility in Greenwville). It partnered in the 2002 patriation of Maidu artifacts and human
remains that had been excavated on behalf of PG&Edhfornia State University Chico
in 1978. It hosts an annual youth camp focusedaditional ecology held at the Yellow
Creek campground in Humbug Valley

Maidu Cultural and Development Group—Greenville
Has operated as a California public benefit caxpon 501(c)4 since 1995. Summit
representative is Franklin Mullen.

MCDG runs the Maidu Stewardship Project and adwscah behalf of cultural site
preservation throughout the Maidu homeland. MCD&8ocates on behalf of
responsible natural resource use and managemenegmahsible recreation. MCDG
educates and organizes outreach around Maidu ewititinin the local community, and
with federal, state, and county agencies as welhasus educational institutions.
MCDG is the former manager of the Greenville Carmopgd a USFS facility. Plumas
County contract to do outreach to the minority camities on the integrated regional
water management plan.

Maiduk Weye—Greenville
A community based grassroots organization sincé&280mmit representative is Farrell
Cunningham.

The primary focus of this group is on Maidu langei@grpetuation and providing a voice

in the fight against oppression of all people. Md@hguage classes occur weekly in
Greenville. Traditional ecology education is alsoeus as well as advocacy on behalf of
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culturally relevant education, natural resourcascation, and the eradication of all forms
of bigotry through working with area schools.

Plumas County Indians Incorporated—Quincy

A community based grassroots organization. Sumgpitasentative is Melvern Merino.
PCIl is a collaborative partner in the Maidu Stedsdnip Project and an advocate of
cultural site preservation throughout the Maidu ketand.

Roundhouse Council Indian Education Center Incogped—Greenville
A California public benefit corporation 501(c)3.rBmit representative is Warren Gorbet.

Roundhouse Council provides educates and commaonuitgach and is a collaborative
partner in the Maidu Stewardship Project. Roundadasuses on community education
around traditional ecology providing monthly trigslearn and teach about culturally
important plant species through on-the-ground pement and resulting management.
There is a weekly youth learning program focusinguatural resource use, procurement,
and management that includes Maidu language amalspphy. A five-day youth

summer camp focusing on traditional ecology antirggetouth from throughout

northern California into the outdoors and enjoyrugitive social interactions takes place
annually.

Stiver’s Indian Cemetery Association—Quincy

Focuses on protection of cemeteries located ongabd private lands in Indian and
American Valleys. Summit representative is Joanedrldk. The organization maintains
local Maidu cemeteries and monitors site conditioislaidu cemeteries as needed.

It preserves histories of these cemeteries anc timbsrred therein.

Susanville Indian Rancheria—Susanville

A federally recognized Native American governinglpavith a defined membership tied
to the historic Susanville Rancheria created bpjetof Congress. Summit
representative is Melanie Johnson.

Currently owns and manages 160 acres of foreshagadiowland near Antelope Lake
(Plumas County). This land is dedicated to thepses of ecosystem restoration, native
plant and wildlife enhancement, and youth educafitre Rancheria also provides
health and general community wellness through ogvaimd managing a health center in
Susanville. Susanville Rancheria also provideslyeducation through an education
center; economic stability through successful bessrownership and management
including a casino and a gas station/mini markatify stability and general wellness
through an extensive housing program in the SuBararea; elder stability and general
wellness through a specially designed elder housiaifjty; cultural perpetuation for
local and surrounding tribal members including MgiRit River, Washoe, and Paiute
through language and other cultural programs. Hi®y advocate cultural site
protection, native plant species enhancement armepuation as well as community
education through creation of a native plant ga@eRancheria land near Susanville.
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Water quality enhancement through springs and &gedaiparian area restoration on
Rancheria lands near Susanville.

Tasmam Koyom Cultural Foundation—Payne’s Creek

A California public benefit corporation 501(c)3.r8mnit representative is Beverly Ogle.
Tasmon Koyom advocates for education as well asir@allperpetuation. It sponsor an
annual memorial at the Humbug Valley Indian Cemetitralso advocate for site
preservation within the Humbug Valley including theed for responsible recreation and
proper site interpretation; maintain the Humbugl®&alndian Cemetery and education of
the Maidu and non-Maidu history of Humbug Valleylaurrounding area through
providing tours to groups from throughout the ashjocate on behalf of a continuing
presence of cultural diversity in the Humbug Valéaga through Maidu use of the area
and the perpetuation of Maidu culture in genetahdnitors cultural and ecological
resources conditions in the Humbug Valley areaitidiral site preservation throughout
the Maidu homeland.

TsiAkim Maidu—Taylorsville

A California public benefit corporation 501(c)3 aadon-federally recognized
petitioning Maidu governing body with a specific migership tied to the historic
Taylorsville Rancheria. Status entering litigati@ummit representative is Ben
Cunningham.

It advocates for cultural site preservation thraughthe Maidu homeland and as far
away as Nevada County; advocates for Maidu culpegbetuation and education.
Currently partnered with the Nevada County landttm providing cultural education
and land stewardship at a forty acre ‘ranch’ in &kvy County. Hosts an annual “Big
Time” celebration of Maidu culture, community tiesid modern cultural diversity at the
Taylorsville Campground near Taylorsville (Plumasu@Gty) and provides community
education of Maidu culture and advocates for theraonnectedness of all human
communities and ethnicities.

United Maidu Nation—Greenville
A petitioning Maidu governing body with a speciffembership. Summit representative
is Lorena Gorbet.

Provides advocacy of cultural site preservationulghout the Maidu homeland and a
collaborative partner in the Maidu Stewardship &cbj

The Native American Land Conservancy

The Native American Land Conservancy is a 501(¢c38gyoots, intertribal organization
founded in 1998, with headquarters in Indio, Catifa. The Native American Land
Conservancy has extensive experience in land atiqoisbiological and cultural
inventories, developing and implementing protectarel management strategies,
educational programs, and site-monitoring prograiiifge Native American Land
Conservancy also publishes scientific and educatiorochures and books, and
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organizes land conservation symposia and confesertiee Native American Land
Conservancy has projects and partnerships witbdriimtertribal organizations, local
governments, federal and state agencies, and s@tiser organizations in California,
Arizona, Colorado, Nevada, and New Mexico.

Section |V: General Considerations

Benefits

A unique cultural setting. The Maidu, being thedpke of the land,” are able to offer
knowledge, understandings, and perspectives netwibe available. Further, by
emphasizing the cultural background, these land$eaome interest areas for people
from around the world.

Unique knowledge. The Maidu understanding of the& and non-human history of
these lands from ancient times to the presenttisowt equal. Further, the Maidu
theophilosophic perspectives of these lands amgtiditevelopment of relationships with
the various resources, as evidenced by traditiecabgy can be demonstrated by no
other people in this ecosystem.

Ability to access unique resources including a ditg of funding sources. Mainstream
funding sources will be available. However, as@ue population, the Maidu also have
access to specialized grants and donations.

Challenges

Perceptions of exclusivity. The various groups arghnizations comprising the Maidu
Summit Consortium welcome interactions with all pleo Through the various groups
and organizations, people from throughout the nadiod the world meet and learn about
Maidu culture and socio-political trends of the Baiand the US, California, and county
governments each year.

Opportunities for future collaborations are matiy.n the future, other land managers
wish to collaborate with the Maidu upon these lawdh projects wherein variously
derived management methods and philosophies chlebded to expand the overall
areas of ecosystem knowledge and management mélygdthese types of projects will
be welcomed where consistent with the overall mamant direction of traditional
ecology.

Fear of casinos. This land is not Federal IndiarsTtand nor will it ever be. Therefore,
fears about a casino being built are irrational lbasked upon lack of understanding of the
trust relationship of the US government to Nativaekican peoples and the laws
resulting from that relationship.

Lack of capacity. Through the various member orgaions, groups, and governments,
much knowledge and many skills, abilities, and veses have been brought together.
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Further, by partnering with the Native American dabonservancy additional resources
and land management experience has been broutjt# table.

Funding and Resources

The Maidu Summit envisions exploring many fundipgortunities. We would like to
explore funding options with the Stewardship Colasiwell as within the partnerships
of the Maidu Summit and our collaborative partriner Native American Land
Conservancy.

Other funding sources may also be available, ity gdae to the unique nature of the
project. Some of these sources of funding migtiushe various foundations,
government agencies, and private donations. ThduBummit will explore the option
of creating a foundation dedicated to the purpo$déise project for direct donations.
Further, a resource analysis will be conducted shiahsome revenue might be
developed from the land in a sustainable mannesistamt with the goals of the Maidu
Summit and the Stewardship Council in order tovalior optimum long-term
management success. Some revenue generatingaesought include timber, small
diameter timber for chips and specialty productsyall as various non-timber forest
products.

Revenue might also be generated through variowsralbnd educational activities such
as tours, workshops, and trainings as well as tir@activities associated with the use of
the cultural center including the museum and intgipe village.

Next Steps

This document should be viewed as a planning dontum#s such, the Maidu Summit

looks forward to meeting with the Stewardship Coluacfurther discuss the options
presented here.
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Section V: Tentative Three-Year Timeline
Year 01
Priority Actions

1. Formalize ownership process with StewardshipnCiband Native American Land
Conservancy
2. Formalize governing structure of Maidu Summin€artium

*Begin process of becoming non-profit
3. Seek organizational funding
4. Set-up office

*Coordinator

*General assistant
5. Meetings and other outreach to inform and |éamm public

eldentify stakeholders

eldentify project collaborators

«Set-up advisory committees
6. Create a planning document

eIncorporate resource data/needs and develop pretvensive plan for long-term
adaptive management and cultural center

Incorporate educational opportunities, collabwesabpportunities, business
planning, and integrate with other area plans uhiclg Stewardship Council goals
7. Begin identification of priority restoration asand begin identification of the means
of implementation
8. Begin assessments of resource conditions darals
9. Begin development of native plants trails
10.Begin cultural resources protection measures
11. Implement community celebration day in Humbual&y
12. Plan and implement (as possible) youth cantfuatbug Valley in collaboration with
various partners
13. Begin planning traditional ecology conferenaethe following year
14. Build collaborations
15. Begin process of restoring the Humbug ValleBwtt Valley Reservoir (historic) trail
16. Implement clean-up day and small-scale ecasysgstoration projects as part of
education and outreach

Year 02

Priority Actions

1. Continue organizational funding search (ongoing)
2. Non-profit status complete

3. Planning document in place
4. Carry-over projects from year 01
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5. Cultural center design and funding (some inglac
6. Cultural resources identification and preseorati
7. Small projects implementation

a. Clean-up around cemeteries

b. Ethnobotanical trails

c. Tours of area

d. Yellow Creek campground

e. Proper signage and interpretation

f. Small scale traditional ecology in priority ase
8. Create science and advisory teams for monitoring
9. Set-up monitoring as part of project actions
10. Encourage traditional ecological use of thasre
11. Implement youth camp
12. Organizational and activity assessments
13. Traditional ecology conference (to be held gwther year)

Year 03
Priority Actions

Ongoing
1. Youth camp
2. Cultural center progress on funding
a. Site prep, permits, and interpretive village
b. Begin collection of archival resources to tored at the office
3. Vegetation work beginning, monitoring in-place
4. Implement traditional ecology where implemernteglears 01 and 02 and in
need of care
5. Future vegetation projects planning
6. Monthly educational projects
7. Traditional ecology training camp includingtocuél programs
8. Community celebration day
a. Restoration projects and cultural activities
9. Tours
10. Complete or enhance year 02 projects
11. Add projects
12. Adapt land management strategy and goalsc@ssary
13. Organizational and activity assessment
14. Adapt organizational strategies and goalssasssary
15. Newsletter

50



Section VI: Appendices
The following appendices are enclosed:

Appendix A: An Ancient Trail of the MaidWSFS Auto Tour Booklet
Appendix B: Susanville Maidu Creation (exugr

Appendix C: Complete transcript of Beverly ©giterview
Appendix D: Major laws affecting the Maidu

Appendix E: History of Parcels slated for Diviese Bibliography
Appendix F: Draft MOU between the Maidu Sumart NALC
Appendix G: Proposal for the Maidu Interpret@enter
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Appendix A
An Ancient Trail of the Mountain Maidu Auto Tour Brochure

As you drive along paved highways linking QuincySiesanville, you will be following
an ancient trail through the land of the Mountaiaidi Indians. The mountain
landscape, rugged and uniquely beautiful, abountsMaidu stories. According to tales
of long ago. these mountain lands were createth®oMaidu after a great flood. When
the waters subsided, Worldmaker set out to ingppeckand. following a trail that would
become the major travel route for the Maidu peodjdeankillers lived all over the world
then, and Worldmaker had a memorable experienegiotethe trail. When you follow
the highway, you will be following Worldmaker's fisteps.

The Maidu also account for the difficult, ruggegests of their terrain in stories about
the "Coyote". A figure of fun, mischief, and dowgtit maliciousness, Coyote interfered
with Worldmaker's plans to make life easy for thaidi, and brought death and
suffering into the world. You will be guided alotigs ancient route and follow in
Worldmaker's footsteps as he subdues monsterssiizg meadows, and readies the
land for the coming of the Maidu people. As yowélaalong the old Maidu trail, you
will see how the landscape was modified by Coyateschief.

This brochure is dedicated to the Maidu Elders stodytellers, past and present, and the
People as one People in peace and happiness.

For more information on the Maidu people and tkalture, contact the various
Mountain Maidu organizations or visit:

The Plumas County Museum
500 Jackson Street

Quincy, CA 95971

(916) 283-6320

The Chester-Lake Almanor Museum
Chester Public Library
Chester, CA 96020

The Indian Valley Museum
Mt. Jura Gem & Museum Society
Taylorsville, CA 95983

The tour is designed to start in Quincy or Susémaihd follows Highways 70 and 89
through Indian Valley, turns on Hwy 147 at the $oemd of Lake Almanor, then via
Hwy 36 to Susanville (the route may also be takereverse). The tour is 67 miles long
and will take about two hours to drive. Severaklgwvalks and side tours are available
en route, so you may want to schedule additions tin downtown Quincy set your
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mileage log at 0 at the intersection of Quincy JwncRoad and 70/89. In Susanville, set
your log at the Highway 36 - 139 intersection (@raf Main and Ash).

Local traffic moves quickly along these roads, sealslowly and exit carefully only at
designated stopping places. Safe turnouts are mahloa your map and distances
between are indicated.

Mileage Chart From Quincy From Susanville

Downtown Quincy 0 67.3
Gansner Park 0.8 66.5

Deer Lick Rock 8.6 58.7

Fishing Camp 10.1 57.2

Soda Rock 12.2 551

Indian Falls 13.0 54.3

Split Rocks 14.3 53.0

Monster Pool 14.8 52.5
Canoe-Hammering Point 18.0 49.3
Keddie Ridge 20.3 47.0

Wolf Creek Beargrass 27.7 39.6
Big Meadows/Lake Almanor 31.5 35.8
Clear Creek Canyon 425 25.1
Mountain Meadows 48.8 18.5
Willard's Ranch Meadows 57.5 9.8
Devil's Corral 59.5 7.8

Honey Lake Overview 645 2.8
Intersection Hwys 36 & 139 67.3 0

LOCATION 1: GANSNER PARK / AMERICAN VALLEY
0.8 miles north of downtown Quincy on Hwy 70/89idfovely, wooded picnic spot
provides an opportunity to arrange snacks, camaraksother sight-seeing gear.

Walk to the edge of the park and note the charrmmegularity of meadows, marshes and
streams that uniquely distinguish American VallElye Mountain Maidu located their
winter villages on higher ground all around theexigf the valley, close to the water and
fuel wood. The swampy marshes that once coveredaihey floor provided for an
abundance of waterfowl. In the summer, they usedules of the marshes to build
summer huts, skirts, and mats. The Maidu store@lgsgpof dried fish, fowl, and deer
meat, as well as acorns, roots, and grass seadst&@n them through winter or to use for
trade. Larger villages had a central dance houseumdhouse (similar to the one shown
above), which was a semi-subterranean earth-coVedee. This was the center of
Maidu life.
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LOCATION 2: DEER LICK ROCK ON SPANISH CREEK

7.8 miles north of Gansner Park on Hwy 70/89 tagubsurnout at Quarry Road
Intersection on west side of Hwy. From this poiatiycan view the rugged beauty of
deep canyon and steep mountain slopes that charadige Maidu landscape.

At the south edge of the turnout you will see aesi-grey rock outcrop that slopes
sharply down to meet the emerald waters of Spadiskk deep in the canyon below.
Deer and band-tail pigeons are attracted to thie fiarats salt, and the Maidu say this
was an especially good place to hunt. The Maido eddlected the rock salt for drying
foods, in addition to using it for seasoning. Laukclosely at the accumulation of
broken rocks, you will see a crossroad of deelstradicating heavy deer traffic along
the rock formation.

LOCATION 3: FISHING CAMP AT INDIAN & SPANISH CREEK
1.5 miles west of Deer Lick Rock. to the intersectof Hwy 70 and 89. Turn north on
Hwy 89 and go 500 feet to turn-out on the east sfdbe road.

This is where Indian and Spanish Creeks meet ththBeRiver. This was a traditional
Maidu camp site. Every spring the Maidu of Amerieema Indian Valleys would
congregate at this spot to collect salmon, crayfsid eels. Some would be dried and
stored away. Much would be enjoyed on the spotam@reek tumbles over a series of
low stone terraces. These terraces provided anpasy to catch eels; the water is
shallow and the eels were caught by hand as tlaeybered up the step-like formation.

From here, as you travel north along Indian Cremkwill be following the path taken
by Worldmaker as he made the land safe for the Wpabple. Many remarkable
landforms are located along this stretch, and th@ihave many accounts about what
happened during his journey.

POINT OF INTEREST, CHUCHUYA (SODA ROCK)
2.1 miles north of Hwy 70/89 Intersection. No stfieout is available; stopping not
advised.

Driving by the outcrop you may see the figure oéeining woman naturally etched in
white against the grey rock background. This issth&pe of one of three monster women
who lived here. You will also notice the women liegnagainst the rock with their hands
extended, reaching for the water. This is what \l@iof the women (sometimes called
"Chuchuya") who attacked everyone who tried to @dasg the trail by washing them
into the creek to drown.

Worldmaker got his animal helpers, the mink antdrsto help him solve the problem.

They trapped a monster snake living in a pool @pctteek (location 6), cut off some of
its tail fat and threw it into the malevolent worteeroundhouse. When the fat hit the fire,
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the roundhouse blew up in a huge blaze. This tao& of the Chuchuya women, but their
image was left behind to remind us of their strangt

LOCATION 4: THUNDERING FALLS (INDIAN FALLS)

0.8 miles north of Soda Rock. Turnout is northrafidin Falls. Parking is on the east side
of Hwy 89. A short, moderately steep hike downgmed trail brings you to an overlook
above the falls. A picnic table is there, and tbelelow the falls Is a favorite

swimming hole.

Mountain Maidu elders tell that Thundering Fallediso be tall and beautiful. A lovely
giant lady sat on a rock at the falls and her lbai rippled over her shoulder down into
the pool. She sang an enchanting song that rebduhd®ugh the canyon. But, this was a
trap. Anyone venturing close was snared by her laigand drowned. When
Worldmaker came upon the lady, he stomped hertirg@round until just part of her
head showed. This is why Thundering Falls is nowso

In former days, salmon migrated up Indian Creegpawn, and the falls was an
important fishing place. Worldmaker wanted to e falls in Indian Valley, convenient
to the villagers nearby. But Trickster Coyote gothe way and put it down in the narrow
canyon where it would be difficult to reach.

LOCATION 5: SPLIT ROCKS, WHERE THE WIND BEGINS
1.3 miles north of Indian Falls to spot where canwadens - pullout located on west side
of road near a clump of small oaks.

At the edge of the pullout, look up to the rim raokthe southwest and you will see a
large split boulder. The canyon you have just pasiseugh is known for its strong
winds, and the split rock is "where the wind begifdie Maidu in Indian Valley
controlled the wind during late summer when theriagavere ripening. If the wind
knocked down the acorns too early, the acorns wooldjrow to an adequate size for
food preparation. To prevent the wind from reachihrggoak groves, they plugged the
crevice in split rocks with large stones. The roakse removed during the winter, else it
become angry.

LOCATION 6: MONSTER SNAKE POOL
0.5 miles north of Split Rock; turnout on east sifieoad.

Here, in a quiet pool formed by an old Indian Creedander, is where the monster snake
lived. The monster snake crept out of his pooliglitnand crashed up and down the
canyon. His wriggling formed the many meandershatidn Creek and his thrashing
about leveled the nearby hills into sand bars. Egday some Maidu will not swim here
because the snake may wake.

55



The mink and fisher set a trap to catch the MorStextke. When the snake was snared it
jumped high in the air, but the quick little fisjamped after it and cut off its tail. The
snake bled a milky fluid which spilled out and Igftots on the rocks along the creek. The
fisher and mink got some of the fluid under théims. This is why minks and fishers
have white spots under their chins. In the wirttegrfrost used to cover the trees along
the creek. They say this is because the Snakekslowed over the ground here.

Stories are significant guidelines for safety. M@ should swim in the Monster Snake
Pool because of the dangerous undertow.

LOCATION 7: CANOE-HAMMERING POINT
3.2 miles north of Monster Snake Pool to the irgetion of Stampfli Lane and Hwy 89.
Proceed east on Stampfli 0.1 miles to a large uutroa the south side of the road.

The first low ridgeline to the north, in the centérindian Valley, is Forgay Point. The
Maidu call this Canoe-Hammering Point. A man-eatimgnster lived there and
hammered all day long on a canoe hanging by thekciignis hammering was a trick to
lure unwary people. The monster possessed a latgetion of knives for chopping up
people. He used special knives for different pafthe body. Woodchuck was his
watchdog, and, from his vantage point at Split Rotle would whistle "sipa sipa” when
he saw someone coming.

By causing the wind to blow, Worldmaker sneakegasgt woodchuck before he could
bark and surprised the man-killer. He tricked thanster into showing off his knives.

The Worldmaker grabbed one, then cut off the maersanead. After Worldmaker's

visit, the Maldu found this a good place to liveitBeven today they say you can still
hear strange noises in the night...the sharp vwehidtiwoodchuck, the echo of hammering.

LOCATION 8: KEDDIE RIDGE >
2.3 miles; 0.1 mile west on Stampfli Lane and 2ismnorth on Hwy 89 over grade.
Pull over on Forgay Road intersection.

From this point you have a good view of Keddie Ridg central point in Mountain
Maidu stories. Can you see the profile of a slegpmalian outlined along the top of the
ridge? According to the elders, an old Indian giaas going all over the world
measuring the depths of all the lakes and stre#hen he measured Homer Lake, atop
Keddie Ridge, he was so tired that he decidedytadavn to rest. But the old Indian fell
into a deep sleep and has never awakened. Accaialihg elders, when the old Indian
awakes it will mark the end of our time on earth.

Another Maidu story tells how Worldmaker came teacise the world of problems
caused by the Trickster Coyote. Worldmaker covéredth a great flood. Before the
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waters came, he took refuge with all the people stone canoe that, as the water
receded, came aground on the summit of Keddie P&atice the two highest stony
peaks on top of the ridge. These outline the proftke canoe.

LOCATION 9: WOLF CREEK, WHITEGRASS MOUNTAIN
7.4 miles northwest on Hwy 89 to road intersection.

The semi-open canopy of pine and cedar in this pr@ade rare habitat for the bear
grass plant or whitegrass (Xerophyllum tena), teens of which are used by the Maidu
in making the white patterns on baskets. A memb#relily family, bear grass forms
large grass-like clumps, some of which may be foumder trees along Wolf Creek.

When Worldmaker walked along the trail he came tatégrass Mountain (Bear Grass
Mountain). He scattered bear grass seeds on thbynedge. Worldmaker intended that
people would come from all over to gather basketenels here. They would not fight,
they'd be friends. And that's the way it is.

Bear grass is still gathered by the Maidu peoples. sed as an important element for
weaving baskets, a well known art of the Maidu peop

LOCATION 10: BIG MEADOWS/LAKE ALMANOR
3.3 miles northwest on Hwy 89 to Hwy 147. Northkwy 147 0.5 miles to scenic
overlook on west side of road.

Before the construction of Lake Almanor, Big Meadomas an open, grassy valley. Its
wealth of fish, waterfowl, tubers, and seeds predgitbod for Maidu winter village
settlements.

The Worldmaker's inspection tour followed the teddng the Feather River through Big
Meadows. Here he encountered a giant frog monstesame fiery little devils that he
transformed into giant boulders in the meadow. €hmsnts are presently covered by
Lake Almanor. Lassen Peak, prominent on the fazbor marked the northwestern

limits of the Maidu territory. Its bubbling mud moand hot sulphur springs were a source
of awe and wonder to the Indian people.

LOCATION 11: CLEAR CREEK CANYON

10.6 miles north on Hwy 147 (along Lake AlmanortE2isore through town of Clear
Creek) to the A-21 Interchange. 0.1 miles (500dttim on Hwy 147 (and north of
intersection). Note: this viewing point is on pii@groperty and is how posted.

Posing as a poor, helpless old fellow, a man-dwtdra barbecue pit set up in the bottom

of Clear Creek Canyon, at a narrow place wherérgilecut along the canyon wall. He
hung on top of a rock where he had a good fooing, when a man passed, the old
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fellow would beg, "Help me down. help me down." Witke traveler stopped to help,
the old man-eater would push him into his barbgxte

As Worldmaker passed along the trail, the old feltalled out for help, but just as the
old man-killer pushed, the Worldmaker twisted t@ @ide, and the man-killer fell right
into his own barbecue pit and cooked himself. Belay you can see the fire-reddened
rock at the bottom of the canyon.

LOCATION 12: MOUNTAIN MEADOWS
0.6 miles north on Hwy 147 to Hwy 36 Intersectipmceed 6 miles east on Hwy 36 to
turnout on south side of road.

When the Worldmaker came to Mountain Meadows haldddo take a rest. The place
was lovely and peaceful, so he decided this woald good place for the Maidu to come
and gather roots. He scattered seeds for all gbttseful plants around the meadow:
camass and tules in the wet marshes, brodiaeajaanpla on the low rises. In
consequence, the Maidu came from all over to gatiss in Mountain Meadows. On
the far south horizon you can see the outline afd{® Ridge and the sleeping Indian
giant.

LOCATION 13: WILLARDS RANCH MEADOWS
8.7 miles east on Hwy 36 over Fredonyer Pass ttaWillCreek road intersection.
Turnout south of Intersection for convenient vieisreeadow.

After crossing over the forested slopes of FredoRgak, Worldmaker came to another
small meadow that was greatly pleasing to him. tdpped here for lunch and cast the
remains of the plants he had been eating acrosa¢hdows and said "This is a place
where the Maidu will come to gather roots". Andrthe rested in this peaceful place for
a little while.

LOCATION 14: DEVIL'S CORRAL

5.8 miles east from Fredonyer Pass on Hwy 36, @wess Susan River Bridge, turn and
park at trailhead for Biz Johnson trail. Walk al@agy, prepared trail to your right, to the
Susan River Canyon rim.

When Worldmaker came to Devil's Corral, he fourel¢ghnyon was filled with hoards of
little devilish imps. They hid out in all the creeis in the rocks and crags. Worldmaker
called to the mud swallows for assistance, and tiagye to him from up and down the
Susan River. The swallows gathered mud from ther @nd sealed up all the cracks and
crevices and trapped those little imps in the canyalls. You can still hear the little
devils wailing and moaning in the rocks, especibiynight. Today, the swallows still
build their mud nests in Devil's Corral. As you lwahder the bridge you can
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see how they have adapted to the man-made feaittinetheir nests neatly lined the
beams on the bridge.

LOCATION 15: HONEY LAKE VALLEY OVERVIEW
5 miles east on Hwy 36 to the top of the steepathdt drops down into Susanville.
Stop at turnout on south side of road.

Where the mountain forests give way to the semsagkbrush deserto Indians. The
boundaries of these territories meet in Honey Na&key, a small oasis whose oaks and
waterways were shared (and sometimes disputed@dpyi@ speaking different languages
and following similar lifestyles.

The Maidu say that the Worldmaker passed througdt vehnow Susanville, formerly the
eastern-most winter village settlement of the MaumMaidu, and was last seen going
north over Antelope Grade (presently Hwy 139).dbtiyare traveling from Quincy, this
marks the end of the Mountain Maidu Trail. Butydiu're starting from Susanwville, it is
only the beginning.

ORGANIZATIONS SPONSORING THIS BROCHURE:

The Plumas National Forest
159 Lawrence Street, Box 11500
Quincy, CA 95971 (916) 283-2050;

The Lassen National Forest
55 South Sacramento
Susanville, CA 96130 (916) 257-2151

Roundhouse Council
P.O. Box 217
Greenville, CA 95947 (916) 284-6866

Plumas County Indians
P.O. Box 102
Taylorsville, CA 95983 (916) 284-6527

Susanville Rancheria

P.O. Drawer J

Susanville, CA 96130 (916) 257-6264
Plumas Corporation

HWY 70, 1/2 mile West of downtown
Quincy, CA 95971 (800) 326-2247

Appendix B
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Susanville Maidu Creation Excerpt astold by L eona Peconom M or ales (pages 6-12).
Published by Lassen Yah-Monee Maidu Bear Dance dration, Susanville, CA 2005

And then He went on up between the creek and wikete Almanor is now. He said
there was—there is, I've seen this rock—a jaggek. rohe Indians had a story about that
rock, how a bear, two cubs, a mother deer, anditth®fawns, and when-I'll go into
that story later. This rock, they call@m-willi-um-cas-domadt meant a rock that went
way up in the air and whirled around. The Maker #asve little animals and the big
animals were playing. Those that knew the magiadweould get on that rock and the
rock would go up. He says:

“We’'re not going to have this anymore. I'm goitogput this rock in the ground.
I’'m going to put this [diamond] in the middle ofetmock and it’ll always hold it down.”

He put a diamond into the rock and pushed it dawthé ground. | remember my sister,
when | went to school in Greenville, the Indian 8 [school], she came after us with a
buggy and horse. This is about 1912. That was wihereld road was. That was the only
road that came up from Greenville. She stoppedsardi “I'm going to show you kids
where this rock isDm-willium-cas-domo.” She took us up the road there. | remember
seeing that rock. It was kind of a jagged rockkstig up from the ground. She says:

“You will always remember this. Do you know therstof the bear and the deer?” We
said: “Oh yeah.” So, that was that.

[After that He came on up toward what is now Lakmanor. Between the lake and the
healing rock there’s kind of a jagged rock thatkdiout of the ground. That was the rock
that held the two little deer that crawled on téphe rock. It went up in air when they
said the magic word. He says that rock will go opmwore. He was going to put a stop to
that. He put a diamond in the middle of it to hitlldown. The Indians claim that
diamond is still there.]

Then He walked and He walked and He came up toenbegke Almanor is—that used to
be Big Meadows. He says: “When my people come #neygoing to call thisla-gom.”

He looked at the big mountain on the north end:at®hgoing to bdNagom-yamanee.”

He stopped right there where the water goes doam the lake now, that flows down
the canyon, and He says: ‘My people are going lictoas Yawtim.When He stopped
there He saw a bunch of devilish-looking peoplesyltvere little dark people—had arms
and legs like a human being. They had curly hdieylwould set their hair afire and
jump into—they had a pool there—they’d jump intatthool and wouldn’t burn up. They
put the fire out on their head. That was their gahaker says: My people will always
remember you afosaedomNo Tosaedomare going to be here when | bring my people
here.” He stomped them all into the ground. He tbtzke that went into the water:

“Well, you will always be those black pebbles dowrthe bottom of the water. You will
never come back again when my people come.”
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[Then He came on up to where Lake Almanor is. Theas a big valley there. Right
there where the water goes down the canyon, there some people who lived there.
They were kind of devilish people call@dsaedumThey would set their hair afire and
jump into the water. He says: “You can’t do thath&W my people come, I'm going to
put an end to this.” He let them all jump in thetevaThey never did come back. That’s
the place they call Nevis. There used to be a tibézk years ago.]

And then He came around toward the north end, e big mountain there, round the
valley. There used to be kind of a cliff where thé dusty road went by, below the
highway, right underneath the water. He says: “Téw&ygoing to call thidu-ju-lim,”
because there was a bunch of birds that made ¢inset.rHe says: “they live here. My
people are going to call thedo-ju-lim.”

Then He came on at the end of the valley theredswne mountains. Among the trees
He sees this big old green bullfrog sitting in silde, and a big, long tongue. He’d stick
his tongue out and anything within his reach, wig/would grab it, but with his tongue.
That’s how he was living. He says: “When my peaqene you are not going to do this.
You are so lazy. You don’t want to go hunt for dniiy). You just lay there with your
tongue out. So you are going to always be knowealaig bullfrog,Wel-keti-omThat's
what my people are going to call you, big old bolif rock.” My sister showed us that
rock, a great big old rock. There was green mdssval it. It almost looked like a
bullfrog from off in the distance. When you got cipse it was just a big rock.

[Then He came around this side of the valley...theae a big old bullfrog. Oh, I've seen
the rock. A great big old bullfrog. He says: Yowokdike a rock from here. You’re going
to always be a rock. You're not going to harm arggdhle put a stop to that. I've seen
that big rock. It just had moss all over it. It kaal like a big old bullfrog.]

Then He says: ‘This part of the valley is goindeoknown asiumo-doyinlt's where
my people are going to live. Itldumo-doyin.This whole valley is known afaganm’ He
looked around and pointed toward where the citiyrattville is, then, before the water
[from Lake Almanor] covered it. He said: “Over teemy people, are going to call that
Dol de-nomWhen they come here they're going to call bat de-num BeyondDol de-
nomis going to beollbatin.” That meant over toward Humbug Valley, atambug,up
in through there. “That'&ollbatin country. My people will call that part of the cann
Kollbatin.”

He looked around toward Chester and said: “Beyomels@r, that big snow mountain,
that’s going to be known d@om-yamaneelhis end of the valley is going to be known as
Oydin-koydwhere Chester is now],” which means the valleywabeverything else,
Oydin-koyo.Then he pointed his cane and says: “Over theregt@ hised to be a mound.

| remember seeing it before Lake Almanor was flabd&e stayed over there for two
summers, my mother and | with my sister, becausensts working at the old hotel there
[Yawtim]. She didn't like to sleep there at the hotel becadlisee were too many

bedbugs. She told us to come and camp out, so mvpezhout aDol de-nomPrattville,

a little dusty town. A lot of Indians lived therEhis was about 1912 or 1910. He stood
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there. There used to be a boat there. Right opghasula there was a group of big, tall
pine trees. There were no small ones among thesy Ware just all big pine, about 7 or
8 of them. He says:"My people are going to calt trean-bo-kine¢Nevis Island]. That's
where they are going to stay because there arg ¢wibbe lots of roots herdam-bo-
kinee.”

The Maker came around the peninsula to Big Spramgissaid: “This is going to be
known asBesopenimiThis Big SpringsBesopenimmeans water coming out from the
ground. There’s going to be a lot of good fishihgre for my people when they come.”

Then, He came on over to Hamilton Branch, wherentaer from Clear Creek comes
down, and said that was a pretty good size ofex.ri&nd, He says, there was some little
black devilish-looking people again that had a libate. They told him, He says: “Oh,
you poor guy, you look tired. Let is take you asrtise water in our little boat. You look
so worn out from traveling. You are so dusty.” ldikéd so nice to the Maker. And He
knew what they were up to. He says: “alright.” Hienbed in their boat and came on
over. Halfway across the water, why, one of theys:sd’'m going to lay down here and
sleep.” The Maker too put his arms under his headlaid there like he was asleep. One
of the little guys jumped over and straddled himhechest and felt him all around and
told his friends: “He’s a nice fat one. He’s a gawtk. He'll be good eating.” He took his
knife and raised it way up in the air and was gamgtab the Maker. When he came
down with his knife it turned the other way and litiée fellow got scared and jumped in
the water. His friend sees this, and he too jumpede water. The Maker says: “Alright.
You are always going to be in the water. You aneeneoming out. That's the way you
are going to live. You are not going to be goodaoything or anybody.” We call them
black skippers, the little bugs that jump arounthie water, on the edge of streams, or
lakes. The Indians have a name for it but | dogrhember—been so long.

[The Maker came up to Hamilton Branch where someertile devilish people lived.
There was kind of a big water there, where the mame down from Clear Creek.
They'd let people if they wanted to go across—ythieuld tell them: “Okay. I'll take
you across because | know that you are tired. Yamusteep as we take you across the
water.” The Maker laid down and pretended likewrtes asleep. One of the little guys
said: “He’s asleep. I'll jump on him. I'll fix himHe won’t bother us any more.” This
little fellow straddled the Maker and started tolst big knife into him, a big sharp
instrument into his heart. The Maker—the big stsage or whatever it was—the blade
just bent. It didn’t go into the Maker’s heart. get up and said: “I know what was going
on. I’'m going to put you in the water forever.” Ythuever harm anybody when my
people come.” And that’'s how we got the little idadlings that jump around in the
water. We call them skippers.]

Then He came on up and says: “Right down there.péleted down toward Bill’s place
and says: “That's where my people, when they caregoing to rest there, lay in the
shade after they come out of the water. That'sgytorbe calledPoi-doh-win.That
means where they come wading out of the waterandnd dry in the sun.
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Appendix C

Interview with Beverly Ogle
Beverly Ogle’s home, Paynes Creek April 24, 20%00n.

Farrell: We are Farrell Cunningham, Beth Rose Middletonl Beverly Ogle. Beverly is
going to tell us something of history of Humbug fbe land management plan. | wanted
to put into the record here that | will guarantkattBeverly of course will get copy of
this, and if its appropriate, this copy will thea t the archives and the museum that we
might be building at Lake Almanor, to an Indian s to be part of the permanent
archives. Would that be appropriate, Beverly?

Beverly:Yes, only you forgot to say this is the year 2007.
Farrell: Right.
Beverly Okay, well tell me when you want me to begin.

Well, you wanted to know about what my family hadntioned about the&volemcome

to Humbug Valley. Well, Grandmother told me whemds a real young child, that when
she remembered some of the wagons coming acrossltbg into Humbug Valley, they
were of course gold miners and people seeking eepia land, and live. And anyway,
Grandma said there were many young Maidu childnegnwould be playing in the tall
grass, and she said when they’'d see the dust cahmydgnew it was a wagon, and some
of the white people coming up into the valley ahdse little children would run to the
edge of the forest and they would hide, and grandseal to say little did those white
people know of all these little black eyes that evevatching them as they crossed
through the valley floor.

And as time went on and some of the white peopleweming into the valley to live, |
guess the Indian people kind of retreated furtbeéhé back end of the valley, trying to
get away from the white people that were invadireg\alley they felt. And, but some of
the Indian people did not wish to leave there h&y twvould kind of make friends with the
white people, and as a result ended up workinghtem and it turned out to be a real
good relationship in the end. But they were woraed afraid of what was really going
to happen, they did not like the white people mgvimto their valley and working those
streams for gold and that type of thing.

And so Grandma said that she remembered when ahe dbtels was constructed there.
And the Indian people talked amongst themselvetsniagbe they should set afire to it to
stop that from happening. But they didn’t, theyetivto get along with the white people
and it worked out pretty well as a result.

My grandfather back before oh the 1860s | guess] s make ski grease and stuff like

that for the white people, and they would make vesotandles for their shovels and
various tools and that type of thing. My grandfativas a good shake maker, and so he
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would make shakes for most of the houses that wastiwcted in Humbug Valley. And
they taught many of the miners how to fish, and hlogy did these things and told them
the best places to go where the best fishing veéze and that type of thing.

Well, there’s many other things | just can’t thiokright now but that’s pretty much what
| remember of what grandmother said when she wsetethe white people come into the
valley of Humbug.

Farrell: How about some places, do you know any placesnigtit have specific stories
like the Soda Springs, anything like how it camdséocreated? Big Springs or that kind
of stuff?

Beverly:Well, yeah, there is a story that grandma usedltphtowever | can’t remember
full detail of it, she did feel that that was a no@thl spring for Maidu people, that the
creator put that there for us Maidu people, angt theught of it not as a soda spring but
as a medicine spring. Another thing that Grandmatioeed was she felt the creator
gave Humbug Valley, or it was a special place lier Maidu people because there was no
known rattlesnakes there. And there never was weefeund there by the Maidu people,
so grandma said the Maidu people all felt that wexy special.

And there were many families, not just my folkse tfthomas’, that lived there, but many
other families as well, and there are differentiddugrounds to prove this.

Farrell: What about dances or ceremonial sites throughZhere

Beverly: Well, the Big Springs at the edge of Humbug Vallew very sacred place for
our Maidu people; they used to go there to prayd pe&s, there was big times and the fall
cry that was practiced there. And there was a egpbd-sized dance houses, one up by
our old cemetery. And you can pretty well see tigention where the house was pretty
big. We need to document all these and | would ltivesee a dance house again be
constructed there so our people have a place talgoh we don’t presently.

And there were dances, there were many differangs$hof that nature held there years
ago from what my grandmother had told me, and sofitbe other old Maidu people
who are no longer with us had told me about thdibigs that they used to have there.

Farrell: What about some plants and that kind of thing geiple used in particular in
that area? Plants, or trees, or animals, that ¢dreduff?

Beverly: Well, there were many different kinds of ediblesotighout the valley there. |
don’t know the botanical names of many of thesatglal can show you. We need to
have a nature hike one of these days. | can’t ekl used to, but I still can show you
many of the different kinds of plants that the Majokeople picked and gathered in that
valley, like sunflower seed, and the wild sweetapmtoh so many more, and the masaw |
don’t know the botanical name for that, that graWwere, and the miners lettuce, and
there’s some pennyroyal teas that grows there,thadold munmunim that was our
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medicine plant, a ceremonial plant. There’s justnsmy more that grow there that | don’t
know the name for and | could show you, and thae¢ tyf thing. Which we should do that
and take pictures of these, and maybe have a Botaith us one day so they could tell
us what the plant is.

And there’s many different kinds of birds there.dAmany animals that used to be there
are no longer there, such as the porcupine antgaeer. And when | was a child was a
real big beaver pond down by the Big Springs. Antthea lower end of Yellow Creek that
flows through Humbug Valley there were eels. Aneréhwere groundhogs around some
of that area that are no longer there. And theeel tis be a lot of the deer herds used to
come into the valley when the timothy grass grelv Tdnere’'s a few deer now but not
like it used to be. After the white man came thane over the years of cattle grazing
throughout the valley ruined a lot of the—due t@myazing ruined a lot of the timothy
grass growth. So the deer didn’t have anythingatese they moved on to other areas.

Farrell: How about some of the uses that are occurring theve, maybe something
about your annual gathering that you have therd, @her activities that you know
people are doing out there to this day, even cagnamd that kind of stuff?

Beverly: Well we have a yearly event that we attend evemyr,ysince | had a fence
constructed around the Thomas family cemetery,otaitburial ground. They were full-
blooded Maidu people there. And its not just theorilas family that's buried there,
there’s quite a few others, only over the yearsst krack or don’'t know many that are
buried there, but it is a pretty big cemetery. Vdgenan event which | invite many of our
Maidu descendents of people that used to live atdbere. And we say our prayers and
we have a gathering and a potluck afterwards, wequat respects in honor to those
Maidu that are buried there. And we do camp thekwae also still go over to the Big
Springs, it's kind of like a healing place. Whegad over there we worship, I've done this
all my life and | was taught this by my grandmothey Maidu grandmother, when | was
a little child. And its kind of a peaceful feelingithin when you go over to the Big
Springs, it's a very sacred spot and one of thalined spots that | know of around
Plumas County and you just have that feeling when go there, and we need to
continue this, we had a group of five women tha@k with last year, Lorena was there
with her group and drummed, and that was the mosiderful feeling there, it was kind
of like a healing process, and we are going to deenof this, like the old timers used to.

Farrell: All right, well | guess that’'s about everythingp Beth Rose) can you think of
anything?

Beth RoseYou mentioned the importance of documenting site¥bat is some of the
documentation you've been involved in?

Beverly: | believe there’s a lot more archaeological sitest heeds to be documented.
And, | think I'm probably the only one that know$ many of these places. | have
worked with the Forest Service and have documestade of these so far, but there’s
still many of them that are there. The bear walltiveg were very important to the Maidu
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people, not too many people even recognize this ranye but it was truly a very
important part of our Maidu culture. And there’sotwretty good size bear wallows at
Humbug Valley. This year, this summer, | would litee see those documented. And
unlike so many of the other valleys in Plumas Cguhtfeel Humbug Valley is very
important because it is unruined, it has many, macihaeological sites there that there
are not houses built over these sites, there isvatdr and lake in that valley to ruin these
last remaining sites. And | think we need to beyyaoud of those and to document these
S0 our younger generation will know that we oncdéytwere there.

So that pretty well concludes today.

Transcription by Beth Rose Middleton
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Appendix D (written by Beth Rose Middletpn
Major Laws Affecting the Maidu 1881-1996

Indian Homestead Act (1881, 1884) Indian people can apply for 160-dmmesteads.
Chico Jim, for example, applied for his homesteabhdian Valley in 1882.

Allotment Act 1887: 160-acre allotments were distributed to Indiandseaf household.
The intent was to break up the collective Indiarmdlanass and to encourage “civilization”
through enforcing private property ownership. Ath@ints were distributed by application
of the allottee and by survey and assignment. Laod&d not be alienated for 25 years,
or until the allottee was deemed “competent” td. d&tt amended in 1889 and 1907,
allowing sale before 25 years were up, and addrgs$sirship.

1905 Forest Service established: Many former Indian lands were subsumed into the
public forest. Indian people living on what becaRwest Service land could apply for
allotments in the public domain.

1908 Forest Service census of Indians on Public Lands

1922, 1923 (preceded by acts in 1914 and 1915 and 1921) mauinprized to buy lands
for homeless California Indians. Un-ratified treatifrom the 1850s were “found” in the
Senate archives and the federal government seé amdcific, small land bases for
California Indians with no designated properties.

1928 Census and CA Indian Roll (individual, not tribe) Land Claims |: California
Indians Jurisdictional Act authorized Californiatéshey General to sue the federal
government on behalf of tribes whose lands wertestéollowing non-ratification of
treaties made in 1851 and 1852. Settled in 194/mpats 1950s and 1960s, minus fees.

1934 Indian Reorganization Act ended Allotment Act and had provisions for
establishing new reservations and getting landiridividual Indians and tribes. Also
provided boiler standard constitution for tribesig®, based on the US constitution.

1946 US Indian Claims Commission Act: first case was unfair, 7.5 million acres stolen
in 1850’s from CA tribes, got $5 million. Settle@@3 for $29.1 million for 64 million
acres west of the Sierra. Many people got a siclggek for $633.

1947 Federated Indians of California founded to sue the federal government for lands
taken (Marie Potts, others involved, article addatie Potts in Sac Bee 4.22.1973)

1953 Termination Act (House Resolution 108): Federal government terminates
government-to-government relationship with maniyesi.

1958 California Rancheria Termination Act Rancherias terminated and land divided
among the people who “were using them.” Terminatipromises include road
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construction, a land survey, the distribution aida held in trust, and conveyance of fee
title to land. In 1966, Greenville Rancheria wasicidlly terminated and became the®31
rancheria in California to be removed from Fedémast supervision. The 275 acres and
20 resident Indians no longer received services.

1968 American Indian Movement founded as the Concerned Indian American Coalition
with goal to unify Indian people and achieve s@fetmination. Focus on stopping police

brutality, providing housing, alcohol treatmentufaing a youth center, and organizing a
women’s league.

1969 The National Environmental Policy Act passes, including considerations of

cultural values and diversity in land managemeanping and mandated public comment

periods.

1978 American Indian Religious Freedom Act. Also, Department of the Interior issues
criteria for tribal federal recognition.

1979 Archaeological Resour ces Protection Act

1983 Tillie Hardwick: Landmark case reinstates 17 California ranchdrased on the
fact that the BIA did not fulfill its promises tbe tribes it terminated.

1988 I ndian Gaming Regulatory Act regulates Indian gaming.
1990 Native American Graves Protection and Repatriation Act

1996 National Historic Preservation Act
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Appendix E
History of Parcels Slated for Divestiture Bibliography

“1,000 Men to Work at Big MeadowsPlumas Independentol. XVIII, No. 35: June
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Chapter No. 8, May 1982.
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19, 1908.
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Appendix F

Draft Memorandum of Under standing between Maidu Summit Group
and Native American Land Conservancy

This is a Memorandum of Understanding between th@lMSummit Group and the
Native American Land Conservancy (NALC) regardinggble donation of lands from
the Pacific Forestry and Watershed Lands Stewgrdsbuncil.

The Maidu Summit Group is a consortium of eleverultain Maidu tribes, groups and
organizations: Big Meadows Maidu Historic Preséorg Maidu Cultural &
Development Group, Roundhouse Council, Susanvitiéah Rancheria, Tsiakim Maidu
(Taylorsville Rancheria), Maiduk Weye (People's3&)j Greenville Rancheria, Plumas
County Indians, Inc., Stiver's Indian Cemetery Asstion, Tasmam Koyom Cultural
Foundation (Humbug Valley), and United Maidu Nation

The Maidu Summit Group would:

* Be responsible for requesting the donations of famh the Stewardship Council.

* Be responsible for all land management plans reduby the Stewardship
Council.

* Be responsible for building infrastructure andnilias a California nonprofit
corporation.

» Establish committees to oversee donated parcédsd$ that would work with
the NALC on the management of such lands.

The Native American Land Conservancy would:

* Support the Maidu Summit Group obtaining the damratf Stewardship Lands.

* Hold any donated lands for the Maidu Summit Grosage.

* Hold such lands until such a time that the Maidm8hit Group is incorporated
and demonstrates an ability to manage the lands amavn.

* Be afiscal agent for future pass through fundg¢ierMaidu Summit Group for
purposes of acquisitioffhere is no cost to the Stewardship Council foridimel
and it may come with endowments for managemengeptejon certain parcels,
but we must show that we will be able to fiscallgmage it in the future.

» Consult with the Maidu Summit Group in their ef®oto secure funding for
infrastructure, and prograand projectmanagement.

This agreement can be terminated by either paity avivritten 60-day notice of such
termination. Both parties would need to be in egrent as to the future of any lands
being held by the NALC at the time of termination.

The undersigned agreed to the above terms of termddandum of Understanding:

Maidu Summit Group Native American Land Consanya

Date: Date:
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Appendix G
Proposal for the Maidu I nterpretive Center
Proposal for
Maidu Cultural Interpretive Center

Pacific Forest and Watershed lands
Stewar dship Council

Draft May 23, 2007

Introduction

This Proposal is for the Maidu Cultural Interpreti@enter. This is a vision statement we
look forward to developing further as possible. Haeility will be a Maidu Cultural
Interpretive Center that will be unique. The Intetpve Center will be the only Native
American Museum and Archive with a Visitor Centethe region. The facility will be a
focal point for dissemination of Traditional Ecolcgl Knowledge (TEK) as it relates to
Maidu management of these stewardship lands. Taimsagement plan has been prepared
on behalf and in collaboration with the Maidu Sum@wnsortium.

The information and ideas have been assembledgdl8ammit meetings, and through
meetings with individuals of the local communityvesll as various groups and
organizations..

Activities

The Center shall provide:
* Monthly Educational Programs
» Traditional Ecology Interpretation
* Language Labs/Cultural Education for Youths and|du
* Coordination of Youth Camps

The Center shall conduct regular monthly programedch youths and adults about
everyday Maidu living as pertaining to past andspre life styles. Visitors will learn
about Management of lands as well as defining Aechure that is distinctive to Maidu
tradition. The Center will hold courses on TradiabMaidu Ecology. Youth and adults
will be able to learn the Maidu language and celtdihe Administrative staff at the
Center will develop and coordinate youth camps.
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Interpretive Center

The Maidu Cultural Interpretive Center shall have:
e A Museum
* Council Room-Multi Purpose/Administration Facility
» Class Rooms both indoor and outdoor
e Library/Archive
» Kitchen Facility
* Gift Shop
» Water Access
e« Commercial Food and Beverage
* Potential Housing
* Native Village Site
* Native Plant Landscaping

The Museum will house documents, Cultural itemsk&ry and Artifacts that pertains
to the Maidu in the Lake Almanor, Humbug and Budlgy areas.

The Library will be a non-lending library/Archiveithy reading rooms available. The
Archive will house documents, photographs relatetthé region not easily accessible at
present for Maidu people. Also other research mep@nd in cooperation with museum
needs.

The Kitchen will be a full commercial style kitcheFhe kitchen will be able to
accommodate Conferences, Group functions, Banamnetsther related events.

The Gift Shop will have non-timber forest produdésived from traditional resource
management associated with Stewardship landsskof sales will include
both on site and internet sales of local and regjiarts and crafts.

The center will be accessible by water. There blla boat dock so that visitors may
come by boat if they wish.

There will be a concession stand that will offethboatural native foods and regular
foods.

Potential visitor housing will be in the nativelstyoth developed and undeveloped
giving the visitors a unique and memorable expeeamhile staying. Camping areas will
be developed with possible RV site as well.

A Native village site will be constructed and itivinclude a food preparation area. It
will also include other items related to everydagiti Living.

Native plant landscaping will be incorporated ie ttevelopment of the grounds and

nature trails. The landscaping will also be used Esmrning tool to teach visitors about
plants that the Maidu people traditionally use aad
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Staff

It will be necessary to carry a well organizedfstathe day to day operations of the
Interpretive Center and grounds. The staff shaluitle but not be limited to:

* Administrator

* Receptionist

e Curator

* Administrator Assistant

* Ground keepers/support staff

e Security

* Inter village docents

There will also be other staff, which may includé hot be limited to the following:
* Fire crews/seasonal work crews
e Administrator for Land Management

Funding

Funding will be sought by the Maidu Summit Counweitollaboration with various
partner groups and organizations. Some fundingcesunight include various grants as
well as sales generated through visitor use andithshop. As a means of at least partial
economic sustainability some resources might irelugt are not limited to Basketry
materials and Natural Herbs as appropriate andadolai

The Maidu Summit Council looks forward to futuréktaof the Summit Council
regarding other funding options and the potentafdiinding from the Stewardship
Council.

This document should be viewed as a planning dontiofeoptions and ideas for the
Maidu Summit Members.
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